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SIR SUBRAHMANYA AYYAR LECTURES ON 
THE HISTORY OF SRI VAISNAVAS 


DELIVERED BY 


THE LATE MR. T. A. GOPINATHA RAO, நக. 
ON THE i7TH AND ISTH DECEMBER I9I7. 


MR. CHAIRMAN AND GENTLEMEN,— Before proceeding with 
the lecture I must express my sense of deep obligation tothe 
Syndicate of the Madras University for the honour (which I value 
highly) done to me in having been asked to deliver these lectures. 
To me the value of the honour is immeasurably enhanced by the 
feelings of profound and grateful respect cherished by me for the 
venerable gentleman with whose name this lectureship is asso- 
ciated. ந am only too well aware of the inadequacy of my qualifi- 
cations for the proper discharge of the task with which Iam 
entrusted. But I may mention that my object in having ventured 
to address you on this occasion is not so much to give instruc- 
tion as to provoke thought and induce others to work in such 
.and kindred fields of research, and I shall consider myself amply 
rewarded if these lectures induce some of you at least to tackle the 
obscure points in the history of our land and add to the present 
stock of knowledge. 

It is just twelve years ago that my article on the history 
of the Srivaisnavas first attracted the attention of our revered 
countryman, Dr. Sir S. Subrahmanya Ayyar, who has ever sincé 
taken a paternal interest in me and watched with a kindly eye my 
humble labours in the field of historical research. "There has since 
been much progress in epigraphy, necessitating the revision in the 
light of new facts of some of the conclusions at which I had then 
arrived. It is some satisfaction to me, however, that almost all the 
new materials that have gone to demolish my former conclusions 
.and helped me to reconstruct a more correct history have been 
collected by myself. Itis my object to discuss in two lectures the 
history of the Srivaisnavas so far as it can be gathered from all 
available sources and, with your permission, I now proceed to do so. 


THE TRADITIONAL ACCOUNT. 


Having made several repeated attempts to set right erring 
humanity, Visnu resolved upon sending the various Insignia 
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attached to Him and caused them to be born on the earth at differ- 
ent plages and, times and among different castes with a view 
to the betterment and ennoblement of the human beings under 
his sway. According to the order of appearance the following 
could be named: Gadd, Sankha and Nandaka were ordained to 
appear in the forms of Bhütam, Poygai and Peyalvars, respectively, 
and at Kànci, Kadanmallai and Mayilai. These were succeeded 
in the order of time by Tirumalisaiyalvar into whose form the 
Cakra incarnated: he, as his name suggests, was a native of 
Tirumalisai, the Sanskrit equivalent of which is Mahisdraksétra 
Next was Nammalvar, the embodiment of Visvakséna hailing 
from Tirukkurukür in the south. Kulasekhara, born in the royal 
family of the Kéralas, is believed to have emanated from the Kaus- 
tubha of Visnu. He was followed by Periyalvar who graced Sri- 
villiputtür and in whom Garuda is believed to have beén imperson- 
ated. Tondaradippodi and Tirumangai, appearing afterwards in 
the villages of Mandangudi and Tirukkuraiyalür, were the counter- 
parts of Vanamala and Sárnga. Thelast Alvar, a citizen of Uraiyür, 
has the name of Tirupanalvar. To this list are generally added 
the following :—Andal, the daughter of Periyálvar, and Madura- 
kavi, the disciple of Nammalvar. 

What is apparent from the above is the fact that the Alvars 
came from all parts of the Madras Presidency and that they con- 
sisted of seven Brahmanas, one Ksatriya, two Stidras and one of 
a low caste called the Panar. According to the Guruparamparas 
the activities of these Alvars were spread over several centuries 

Let me attempt to give a brief account of these Alvars 

Poygaiyalvàr, the Avatar of Visnu's conch, was born at Kafici- 
puram, within a flower, on Saturday corresponding to the Sravana 
naksatra of the bright half of the month AsSvayujain the year 
Siddarthi, the year 86002 of Dvaparayuga (B.C. 4202). 

Bhütattalvàr, coming next in the order of time, was born the 
next day after the birth of Poygaivalvar, the naksatra of his 
nativity being Dhanistha. He was also born in a flower at a 
place even then known as Kadanmallai (Mahabalipuram). 

Péydlvar was the third, being born on the third day of the birth 
of the first Alvar, under the auspices of Satabhisan naksatra and 
descended from the same parent as the first two at Mayilai 
(modern Mylapore). 

All these three were born in the Brahmana caste. 

These three were born yogis originating in floral parts, and after 
attaining manhood met casually one day at Tirukkovalür in the 
following manner. Poygai who had come there on a pilgrimage 
was resting on a narrow pial in the temple of that place. At the 
same pial and with the same love of pilgrimage Bhutattalvar 

ought shelter for the night. Sleeping accommodation not being 
quite sufficient for the two pilgrims they agreed to sit through 
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the whole night, when the third Péyalvar aimed at the same place, 
being hurried thither by the symptoms of an approachiag storm 
in the night. On the pial which could contain these threepilgrims 
in a standing position they agreed to be in this posture throughout 
the night. In the course of a conversation into which they had 
entered, it appeared to them that they felt the elbowing of another 
addition, wishing to share the already overcrowded pial This 
fourth person was no less than Hari (Visnu) who appeared before 
their mind's eye as if to remind them of Him and this figure 
vanished at once. This divine arrival occasioned the singing of a 
centum of Tamil verses by each of the three saints known by the 
name of lyarpa Tiruvandádi and forming part of the Nālāyira- 
prabandham. After this great event in their lives, they met Tiru- 
malisaiyalvar at Tiruvallikeni (modern Triplicane) and from 
there all four repaired to Mayilai, the birth place of Péyalvar, from 
which place they dispersed once again. 

Tirumalisaiyalvár.—Once upon a time the Risis went to Brahma 
to consult him as regards the best place on earth where they 
could make a short sojourn for the purpose of carrying on their 
meditations. After carefully weighing the merits of various 
places, Brahma prescribed that Tirumalisai would suit them; 
accordingly they all went there. The wife of Bharghava Risi 
gave birth there to a son whom the Risi threw away on the way- 
side. The baby was picked up by one Tiruvilan, a man of the 
Sudra caste. Being childless, he was very glad to bring up the 
foundling as his own child. It was fed upon the milk supplied 
gratis by a pious cowherd, to whom also some time after a boy 
was born. This child was called Kanikannan and he subse- 
quently became a disciple of Tirumaligaiyalvar, the foster-son of 
Tiruvalan. 

As the first boy grew in years he learnt that it was necessary 
to examine critically the various Darsanas (systems of philosophy) 
that were then current, and armed with this preparation he 
searched for truth in the heterodox systems of Buddhism, Jainism 
and the Carvaka philosophy and in the orthodox schools of 
Saivaism and Vaisnavaism. At last his restless mind found con- 
solation in Vaisnavaism. Having arrived at this conclusion he is 
said to have exclaimed, as in the following verse :— 

சாக்கியங்கறக்றோஞ்‌ eus e sqm en சங்கரனார்‌ 
ஆகிய வரகமநூலாராய்ந்கோம்‌--பாக்கியச்‌ தால்‌ 
செங்கட்கரியானைச்‌ சேர்ந்தோம்‌ B தலமே 
எங்கட்கரிய தொன்‌ நில்‌. 


He spent 700 years of his life at Tiruvallikéni, where he exhibited 
his greatness by conquering Siva, who on that occasion bestowed 
upon him the title of Bhakti-Sara. It was at Tiruvallikéni that he 
met the three first Alvars and gained their friendship. In their 
company he paid a visit to Mayilai, the birth place of Peyalvar. 
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From there he went to Kaficipuram with Kanikannan whom he. 
took up from his native village 

The reigning Pallava prince of Kancipuram having heard 
of the spiritual greatness of this Alvar, appealed to him through 
his disciple Kanikannan to grant him the boon of eternal youth 
The Alvar, greatly annoyed by the importunity of the prince, left 
the capital at once for an adjacent village named Orirukkai or 
Oriravirukkai, whither the image in the temple of the Pallava 
capital went to join its devotee. Next morning when the report of 
the absence of the image of the temple reached the king, he 
learnt that this calamity was due to the offence he had given to 
that great man, Tirumalisaiyalvar. Thereupon he apologized to 
the Alvar-and succeeded in bringing back to his capital both 
the image andthe Alvar. Aftera short stay in the Pallava capital 
the saint started on a pilgrimage to Kumbhakonam where he spent 
the rest of his life, He left behind him two works in Tamil named 
the Tiruccanda-Virutiam and the Nanmugan-Tiruvandddi. He wasthe 
incarnation of Sudarsana and is said to have lived for 4,700 years 

Nammdludr was born in Tirunagari, a suburb of Tirukkurugai, 
in the Tinnevelly district, of one Kari and his wife Udaiyanangüli, 
on the forty-third day of the first year of the Kaliytga which 
corresponded with a new moon of the Vaisakha month in the year 
Bahudanya, B.C. 3702. Like all the abovementioned Alvars he 
was a born yogi. Even as a child he left his home to take his seat 
under an adjacent tamarind tree where he continued in samādhi 
for sixteen years. 


Madurakavi, a native of Tirukkolur and a Brahmana, learnt at 
Ayodhya, whither he had gone on a pilgrimage, that Nammàlvar 
had just then been born in the south. He repaired immediately to 
Tirunagari to visit this human prodigy and to become his disciple 
After Madurakavi's arrival four years and a half were spent by 
Nammalvar in composing the Tiruvdymolt which the devout 
disciple took down regularly on palm leaves. According to the 
Guruparamparai of the third Brahmatantra Svatantrasvamin, Nam- 
malvar lived for thirty-five years and Madurakavi survived him for 
fifty years. Nammdalvar seems to have begun his task with the 
firm resolve of composing a thousand verses in Tami] as indicated 
by the colophon at the end of each decade of his Tiruvaymoli. 
Besides the Tiruvdymoli, he wrote the smaller works called Tiru- 
viruttam, Tiruvisaippa and Periya-Tiruvandádi. He is variously 
known as Kari-maran, Sathakopa, Vakulabharana and Parankusa. 
Nammalvàr was the incarnation of Visvakséna and a Sudra by 
caste, 


Kulasékharadlvar-—Kulasékhara styles himself as Kollikavalan 
(the king of Kolli), Kudal-Nayakan (the lord of Madura) and Kélik- 
kón (the lord of Uraiyür), these names indicating that he had sway 
over the Kérala, Pandya and Chola kingdoms. He was born in 
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Kollinagar on the Malabar Coast as a prince of Kérala in the twenty- 
eighth year of Kali (B.C. 3075). Remarkable in hi$ devotion to 
Visnu, he, in the course of time, abdicated his thtone in’ favour of 
his son and retired to Srirangam where he is said to have 
employed himself in the construction of portions of the temple 
of Ranganatha. He was the author of the Perumal-Tirumoli in 
Tamil and the Mukundamala in Sanskrit. 

Periyalvar flourished in the reign of a Pandya king named 
Srivallabha ; the original name of Periydlvar was Visnucitta. He 
was the incarnation of Garuda, being born at Srivilliputtür in the 
forty-seventh year of Kali (B.C. 3056). He was presented with a 
large sum of money as a prize for his triumphant success in a 
keen religious discussion held in the presence ofthe king. The title 
of Bhattar-Piran (meaning the best of Bráàhmanas) was further bes- 
towed on him by the king. His quiet life was spent in cultivating 
a flower garden in order to dedicate the flowers grown there to the 
local deity in the form of garlands. One day, coming across a 
little female child in his garden, he adopted ‘her and brought 
her up as his own daughter. When the girl came of age, he 
gave her sound education both on the religious and secular sides 
and this béfitted her to help her foster-father in his devotional 
exercises. One thing she could not desist from, and that was the 
inclination to wear the nice garlands made by her father before 
they were offered to the deity. She would steal away a few 
moments for the purpose during her father's short absence and 
would replace the garlands in their original places before her 
father returned. The father,in ignorance of the garlands having 
been used by his daughter, dedicated them to the deity. One day 
he chanced to discover the girl's freaks and chiding her not to 
repeat this act of sacrilege, did not present the garland that day, 
but God appearing to him in a dream intimated to him His special 
pleasure in accepting only such garlands as had been worn bv 
Andal(Periyalvar’s daughter) and not any other. From the next day 
onwards, Pesiyalvar offered only these used garlands. Andal 
was given the name of Sudikkodutta-Nacciyar on aceount of her 
wearing the flowers herself before offering them to God. When 
she reached marriageable age, she refused to marry any one except 
the God Ranganatha of the Srirangam temple. The God appeared 
to the Alvar in a dream to declare before him his acceptance of 
the girl in marriage and ordered her to be brought to his residence 
at Srirangam. Periyalvar took her there with great éclat and left 
her in her Lord’s house and returned to his quiet residence at 
Srivilliputtar. Periyalvar has left a number of Tamil verses which: 
go by the name of the Periyalvar-Tirumoli and the works of Andal 
are called the Nacciyar-Tirumoli. 

Tiruppanalvar. He was a man of low caste and he had not 
therefore the privilege to step into the holy precincts of the island 


6 


of Srirangam but sang the praises of the God Ranganatha from 
the southern bank of the Kavéri. He was a person of a highly 
devotional tempérament, justly honoured by God, who ordered one 
Lokasarangamuni to take the Alvar to the temple on his shoulders 
where he became absorbed iato the deity. He has left only ten 
stanzas in Tami] beginning with the words “ Amalanddi-Piran, etc." 
He was born in the 342nd year of the Kaliyuga (B.C. 2760) in 
Uraiyür, being the avatar of Srivatsa 


Tirumangai-àlvár was a kallar (professional robber) by birth and 
profession. He claims to have been a petty chief under the Cola 
king. For having misappropriated the revenue of the villages he 
had the tenure of, the king imprisoned him. He got his release 
by paying off the amount through the assistance of the God 
Arulala-Perumal of Conjeeveram and began a new walk of life— 
that of a highwayman. While making his livelihood by this 
nefarious profession, he one day waylaid a newly married couple 
who were passing through Tirumanangollai, his stronghold. He 
succeeded in dispossessing them of all their valiables excepting a 
little ring encircling one of the bridegroom’s toes, which he tried 
in vain to pull out with his teeth. Suspecting that the bridegroom 
had practised some witchcraft, he demanded an explanation from 
the Brahmana bridegroom. The latter whispered something in 
the Alvar’s ears as the mantram he had used for the occasion 
The effect of this whisper was indeed magical. The highwayman 
was instantly converted into a staunch Vaisnava-who thence- 
forward took a vow to visit all Visnu temples to sing their praise 
and to repair the old temples. Srirangam temple owes a great 
' deal to the munificence of this Alvar, who is said to have built the 
fourth präkāra (the surrounding wall) besides a number of minor 
buildings. To meet all the expenses of such vast undertakings he 
plundered the Bauddha Vihara of Nagapattanam from which he 
abstracted the golden image of Buddha, which being melted, served 
amply for the purpose. 


This Alvar is claimed in the Guruparamparai to have been 
invited during his visit to Sirgali (modern Shyali) by Jňānasam,, 
bandha, the great Saiva saint, for a religious discussion and that 
the Vaisnava apostle accepted the challenge and vanquished his 
Saiva adversary with no difficulty; whereon Tirumangaiyalvar 
was conducted through Sirgali, the birth place of Jnanasambandha 
with all honours 

After a great deal of solicitation and trials of faith, the Alvar 
married Kumudavalli, the daughter of a Vaisnava medical man. 

This Alvar is said to have been the incarnation of Karmuka 
and was born in the Kali year 397 (B.C. 2774) 


Tondaradippodiyalvar.—T his Alvar was born in the Kali year 289 
(B.C. 284) in a village called Mandangudi to a Sdliya Brahmana 
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‘who called the child Vipranarayana The boy was educa- 
ted in all the $aGstras and when he came to manhood he assumed 
-the quiet and unostentatious life of cultivating a flower garden and 
dedicating the flowers to the God of Srirangam. He was going on 
with his work undisturbed, when ome day he cameacross a dancing 
girl of winning manners and equally tempting features. She was 
returning with her sister from the court of the Cola king at 
Uraiyür. On their way home this woman made a bet to her sister 
saying that she would win everyone by the charm of her beauty, 
even this austere Vaisnava Saint. With this view in mind she 
began to serve under him in the improvement of his garden and in 
course of time she managed to entice him away from his devotions. 
Before the end of a year poor Viprandrdyana was worse than one 
of the common herd, having lost all his claims to reverence. All 
day long his thoughts were centred on her and he had long before 
relinquished his task of cultivating the flower garden. Months 
upon months passed away and Vipranardyana became a totally 
different person. He became poor and as a consequence was 
abandoned by his sweet-heart. 

Ranganatha, taking pity on the wretched condition of His 
devotee, undertook to reclaim him. He assumed one day the form 
of a temple servant and carried a golden cup belonging to the 
temple to Vipranarayana’s concubine, presented it to her saying 
that it was from her lover and that he desired to communicate her 
his desire to meet herthat night. He then told Viprandrayana that 
his mistress desired to see him that night. Both met that night and 
the night was wholly spent in that way. Next morning the loss of 
the golden cup was brought to the notice of the temple authorities, 
and on vigilant search it was detected in the house of Vipranara- 
yana's concubine. Of course Ranganatha interceded in her behalf 
(in a dream). Learning the source of his correction to be Ranga- 
natha, Vipranarayana regained his senses and thenceforward he 
remained faithful to his Lord. 

The Guruparamparai adds that when Tirumangai built the fourth 
wall of the Srirangam temple he was obliged to construct it 
slightly out of its proper alignment, lest he should disturb Tonda- 
radippodi’s Tulasi-garden, for which kind act the latter expressed 
his thankfulness personally to Tirumangai. 

Tondaradippodi has left two works in Tamil named the 
Tirumálai and the Tiruppalli-eluchcht. 


THE TRADITIONAL HISTORY OF THE ACARYAS 
Nathamuni.— Long after the time of the Alvàrs there lived at 


Alvar-Tirunagari one Paránku$adàsa, a disciple of Madurakavi- 
yalvar and at the same time there lived at Viranarayanapuram 





SS ———- 


* Periyalvar also belonged to the same caste. 
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(modern Kattu-mannarkoyil) a Brahmana .named Nathamunigal.. 
This Nathamuni had a son called I$varamuni who was so named 
after his grandfather. Both of them were learned men and had. 
done enough travelling in visiting places of pilgrimage. This 
family settled down quietly at Viranarayanapuram after a pro- 
tracted pilgrimage. One day some Vaisnava pilgrims from some 
place in the west happened to go there and to recite ten verses 
from the Tiruvaymoli before the local deity; at the end of this 
decade it was stated that it was a portion of the thousand verses 
composed by Sathakópa. After hearing them, Nathamuni ques- 
tioned them if they knew the whole work of Sathakopa by heart. 
They returned a negative reply but assured him that he would 
succeed in procuring the work if he should only try for it in the 
birthplace of Nammalvar. With a keen desire to possess a copy 
of it he undertook a journey to Alvar Tirunagari and with some 
difficulty met ParankuSadasa and waited upon him; the latter was 
pleased with him, taught him tbe secret of securing the works for 
which he had come there. Nathamuni by repeating certain verses 
twelve thousand times received directly from Nammalvar himself 
not only the works of his own composition, but also those of the 
other Alvars. 


Having got the works of all the Alvars from Nammalvar, 
Nathamuni returned to his native village, Viranadrayanapuram, and 
resolved to set the verses to music, in which work he was assisted 
by his nephews Mélaiyagattalvar and Kilaiyagatta]var. Natha- | 
muni’s fame reached Gangaikondacdlapuram and the Cola king 
of that place began to hold him in respect. During one of his 
visits to Gangaikondacdlapuram, the capital of the Cola king, 
Nathamuni breathed his last. | 


Alavandár.—Nàathamuni's grandson was Yamunarya. He was 
born some time after tbe death of his grandfather and of his disciple 
Uyyakkondar. He grew up to be a prodigy under the tuition of 
one Mahabhasya-Bhatta. Akkiydlvan, the high priest of the 
Cola king, had imposed a tax on all learned men of whom 
Mahabhasya Bhatta was one. When once the priest sent his 
servants to demand his dues from the teacher of Yamunacarya, 
the boy refused payment and in the absence of his teacher sent a 
challenge on behalf of his teacher to the king's priest for a discus- 
sion on any subject he might choose. The challenge was accepted 
and in the discussion the poor priest had the worst of it at the 
hands of the boy. The queen who was one of the audience was so 
overcome with wonder and joy at a mere boy defeating an elderly 
marn considered to be a mountain of learning, that she embraced 
him and called him her Alavandar (deliverer). Thenceforth he was 
better known by this surname which was conferred on him by the 
queen. 
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His further education was taken up by the five disciples of his 
grandfather who had enjoined upon them to impart what they had 
received from him to his grandchild. 

Armed with this great store of learning, he entered the service 
of the king and was left in charge of a portion of the Cola 
dominions. In his latter years he assumed the Sannydsasrama and 
retired to Srirangam at the instance of Manakkalnambi, one of his 
grandfather's disciples 


Ramadnuja.—ln Saka 939, on a Thursday corresponding to 
Paficami of the bright fortnight of the month of Caitra in the 
year Nala, Ramanuja was born at Sriperumbüdür, to 3500 KéSava 
Perumal and his wife Bhümipirattiyar. Eight years afterwards in 
the year Kródhana, was born his cousin Govinda at Malalaiman- 
galam. Ké$ava Perumal gave his son the necessary preliminary 
education and sent him to Conjeeveram to attend the lectures on 
Vedanta delivered by one Yadàvaprakà$a. His cousin Govinda 
joined him later. On more than one occasion Ramanuja was 
obliged to differ from the interpretation given by his teacher to 
certain passages and this difference enraged his master so much 
that it is asserted in the Guruparamparai that he contrived a scheme 
by which he could do away with Ramanuja by drowning him in 
the Ganges. With this object in view Yadavaprakasa resolved to 
go on a pilgrimage with his pupils. The unsuspecting Ramanuja 
also followed him but was warned in time by Govinda and 
effecting his escape Rāmānuja returned home. From that time 
onwards, following his mother's advice Ramanuja went on with his 
studies unassisted. 

The rising greatness of Rāmānuja was heard by Alavandar 
who sent his disciple Tiruvarangapperumal Araiyar to Kafici- 
puram to persuade Ramdanuja to go over to Srirangam. Rāmānuja 
in his turn had heard of Alavandàr and was equally desirous of 
seeing him. When this opportunity arrived, he accompanied 
Tiruvarangapperumal Araiyar, specially sent by him to fetch 
Raminuja to Srirangam and when he reached the place, alas! he 
heard that the grand old man had died a few hours back. Afflicted 
with intense pain and sorrow he attended the funeral and returned 
to Kāñci after the ceremony was over. 

Ramdanuja pursued his studies for some time privately and then 
determined upon studying under Periyanambi one of the disciples 
of Alavandar as his teacher. For this purpose he started for 
Srirangam, but on his way he met Periyanambi himself at Madu- 
rantakam, where the latter had halted on his way to Kanci. 
Rāmānuja filled with joy at such an unexpected meeting requested 
Periyanambi to begin his lectures even at Maduràntakam at that 
very auspicious moment. After a short stay here, Ramanuja 
returned to Kafici with Periyanambi and continued studying 
under him for six months. Meanwhile differences arose between 
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the wives of the two, and Periyanambi consequently quitted the 
house qf Ramanuja and returned to Srirangam. 

Disgusted with the many acts of petty-mindedness of his wife, 
Ràmànuja resolved to take on the robe of the Sannydsin and carried 
out his resolution immediately and his wife returned to her parents. 
Having heard that Ramdnuja had entered the Sannydsasrama, his 
nephew Mudaliyandan and Kiratta)van, a brillant youth of the 
village of Karam. joined him to begin the study of Vēdānta. It 
must be noticed here that Mudaliyándàn is said to have been 
born in the sixteenth year of Ramanuja’s life and Kurattalvar was 
three years older than Mudaliyandan. During the period of Rama- 
nuja's life a discussion arose between him and bis old teacher, 
Yadavaprakàéa about the use of taptamudrd in which the latter 
was completely silenced. A few weeks later YadavaprakasSa 
embraced VisSistidvaitism and became a disciple of Ramanuja and 
assumed the name of Govindajiyar. He wrote a work called the 
Yatidharmasamuccaya and a short time after quitted the world 

At the request of T iruvarangapperumal Araiyar, Ramanuja left 
Conjeeveram to make thenceforth Srirangam his headquarters. 
He assumed the control of the temple and introduced many whole- 
some reforms in its management. Through the influence of his 
uncle Periya-Tirumalai Nambi, Rama nuja’s cousin Govinda Bhattar, 
who set up in his native village of Mulalaimangalam a lizga which 
he had brought from Benares and who remained a staunch Saiva, 
serving in the famous Siva temple at Kalahasti as its manager, was: 
converted to Vaisnavism ; after which the neophyte gave up the 
management of the temple at Kalahasti and joined Ramanuja at 
Srirangam and became a Sannyasin under the name of Embar. 

About this period, a great Advaita philosopher named Yajfia- 
mürti, who was going round to various places both for pilgrimage 
and for spreading and establishing his faith, heard of Ramdnuja 
as the propounder of a new system of philosophy and went to him 
In the discussion that ensued, Yajnamirti admitted his inferiority 
and became a disciple of Ramanuja and in time he became one of 
hisimportant disciples. After his conversion he received the name 
of Arulalaperumal-Emberumanar. He was the author of the 
Jríánasara and the Praméyasdra. 

Now Ramdnuja was moved by a desire to start on an extensive 
pilgrimage to visit all the r08 shrines sacred to the Vaisnavas 
He visited all the important places of the Southern Presidency, 
and the Guruparamparat adds that he even went to Kashmere to 
procure a copy of the Bodhayana Vriti on Vyása's Brahma-sütras 
after the study of which he intended to write his Sri Bhasya. It 
is said that there he received greater honour from the king and the 
goddess Sarada than they had both accorded to Sankarácárya. He 
was able to borrow a copy of the Vrtti, but only for a short time 
even during which his two disciples Kuratta]var and Mudaliyandan 
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ihanaged to get it by heart. With that remembrance they were 
able to help their teacher in the writing of his ogus maguum, the 
Sri Bhdsyam. He returned to Srirangam and began his Bhásyam 
and finished two-thirds of it. About this period a son was born to 
Kurattalvar, ParaSarabhatta by name, who became on the death of 
Ramànuja the representative of Visistadvaita School of Philosophy 

The Rāmānujārya Divyasuricaritat declares that after the 
Bhasyam was completed Rāmānuja lived at Srirangam for 
sixty years before the Cola persecution began. At that period 
there lived a Cola king who was a very bigoted Saiva. He was 
compelling his subjects to embrace Saivism. Naālūrān, the minister 
of the king, who was one of the persecuted men, pointed out to the 
king that if their leader Ramanuja of Srirangam were converted, 
it would be as good as converting the whole of his followers 
This suggestion was received with favour and emissaries were 
sent to Srirangam to fetch Ramanuja to the capital. When these 
arrived at Sriraügam Ramanuja was at his bath and Kirattalvan 
foreseeing trouble to his teacher put on the kasdya which Rama- 
nuja had doffed and proceeded to the capital to personate the 
Vaisnava teacher. The Cola king ordered him to sign a 
document to the effect that there was no god superior to Siva ; to 
which Kürattalvàn replied by saying that greater than Siva was 
Drona, punning on the words Siva and Drona, which also were 
two cubic measures of which the latter is bigger in capacity 
Incensed at this impertinent reply, the king ordered the eyes of the 
man to be put out. 

To return to Ramanuja: After his daily services were over he 
heard the news of the arrival of the royal messengers and of the 
departure of Kürattalvàn to the Cola capital. The devout 
followers of the Acarya advised him to flee altogether from the 
Cola dominions to be out of the reach of harm. He received the 
advice of his disciples with due regard and left Srirangam and 
after a great deal of privation and troubles on the way, reached 
Tondanür in the Hoysala kingdom where he took refuge. Tonda- 
nur (modern Tonnür near Mélakoté) became thenceforth his head- 
‘quarters for a great number of years. In the course of a year or 
two he succeeded in effecting the conversion of Bittidéva, the 
Hoysala king, from Jainism to Sri-Vaisnavism and conferred on 
his royal convert the name of Visnuvardhana. With the help of 
the king he built on Yadavadri, the temple of Lirunarayana in the 
Saka IOI2 Bahudanya. The Vadakalai Sampradayam gives I02I as 

the date of this event. He constructed also a large lake near 
Tonnür and called it Tirumala Sagara 

In the year 5௧௨039 Mudaliyandan was sent to the Hoysala 
capital to set up there;-as also in other parts of the empire, five 
images of Narayana. In Bēlūr was set up Vijayanarayana and 
Kirtinarayana at Talakad 
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It is said that these images were set up in Jaina temples 
converted into places of Vaisnava worship. 

After all these achievements were Over, people arrived with the 
happy news of the death of the persecuting Cola at Gangaikonda- 
colapuram and requested Ramiadnuja to return to Srirangam 
After setting right the affairs of the Tirunarayanapuram temple, he 
proceeded to Srirangam where he finished the remaining third of 
the Sri Bhasvam and lived for II years before he breathed his last 

Ramanuja had heard in Saka ௩009 that the Cola king Senni 
Kulottunga had destroyed the Visnu temple at Chidambaram and ` 
that its image therein had been carried by its votaries to Tirupati 
where it had remained with them houseless. Heis said to have 
influenced his royal convert Ghattidéva Yadavardya to erect a 
temple for it in Tirupati and got it set up there. Ghattidéva 
Yadavaraya was also requested to superintend the services of the 
temple. Ramànuja then settled the dispute about the identity of 
the image of the Tirumala temple, which the Saivas claimed as that 

f Subrahmanya and the Vaisnavas asserted to be of Venkate$a. 
Of course his judgment was in favour of the Vaisnavas. He also 
established a number of Sri Vaisnava families at Tlamandayam, 
a village near Tirupati, which he purchased for the purpose. 

- On the eve of his long life Ramanuja made Parasara Bhattar, 
the son of Kirattalvar, his successor in teaching the Visistadvaita 
philosophy and left this world in Saka 059 

Bhattar was the next Acarya and he was fit by education and 
intelligence to occupy the seat of his illustrious predecessor. The 

4mportant event of this period is the conversion of a famous Advaita 
philosopher of some place in the Mysore Province, who some time 
after his conversion took holy orders under the name of Nanjiyar 
and succeeded Bhattar in the pontifical seat. Nanjiyar made 
Nambür Varadarája the next pontiff. He went by the names of 
Nambillai and Lokicarya. Among his disciples were Periyaváccàn 
Pillai, the author of the voluminous commentaries on the Praband- 
ham, and Pinbalagiya Jiyar the author of the earliest of the Tamil 
Guruparamparà prabhavams 

The Vadagalai hierarchy is traced from Tirukkurugaippiran 
Pillan, one of the chief disciples of Ramanuja. He was the son of 
the maternal uncle of Ramdanuja and was entrusted by the latter 
with the duty of teaching the Prabandhas and their meanings and 
also with the honour of giving instruction in the Szibhasya. 
These distinctions were shared by three other persons, Tiruk- 
kurugaippiran Pillan was the first commentator on the Tiruvoymoli 
and all subsequent commentaries are based upon his gloss and 
are mere elaborations of this the earliest and most authorita- 
tive commentary. Engalaivan, a learned Soliya Brahmana of 
Tiruvellarai, was ordered by Ramanuja to place himself under the 
guidance of Tirukkurugaippiran Pillan. After the death of the 
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latter, the former became the pontiff in hisline. The (lisciple and 
successor of Engalalvan was Nadadür Ammal, the grahdson of 
Nadadur-Alvin, a nephew of Ramanuja. He was succeeded by 
the great Vēdānta Destka, the founder of the Vadakalai sect. 

_ After Manavalamamunikal in the Tengalai line and Vēdānta 
Desika in the Vadakalai line, the hierarchy becomes more compli- 
cated and to trace each one of the branches is not possible in the 
short time at our disposal. The history of the period subsequentto 
these two Acaryas must therefore be reserved for a future occasion. 

Among the three important sects of Hindus in Southern India, 
the Srivaisnavas alone had developed a high order of historical 
sense. The members of this sect have left behind remarkable 
records embodying a fairly full and accurate history which is truly 
Boswellian in its tenderness and photographic an its fidelity and 
forms a refreshing contrast to the accounts left by the other 
sectarians. These records are abundant, and the historian of the 
religions of India has only to co-ordinate the facts contained in 
them with those disclosed from epigraphical and other sources. 
Wherever they were not sure of their history, the Srivaisnava 
chroniclers have somewhat freely indented upon their imagination ; 
it is however, easy to detect such occasions and to set such portions 
of history on firmer foundations with the more reliable indications 
obtained from epigraphical sources and astronomical calculations. 

The Srivaisnava movement has several features of great 
interest to the historian of the religious movements in India. The 
first and foremost of these is its popular side. Having noticed the 
remarkable success gained by Buddhism and Jainism over the 
masses by the employment of the vernacular languages, the Saiva 
saints of Southern India copied their example in making religious 
appeals to the people. The experiment proved a phenomenal 
success, so much so that people flocked to this creed deserting 
Buddhism and Jainism. Seeing the success achieved by Saivaism, 
the Vaisnavas in their turn employed Tamil, the vernacular 
language of Southern India, in their religious propaganda with 
equally marked success. 

The second feature of the utmost importance in the history of 
the Srivaisnavas is the catholicity of its tenets. The Srivaisna- 
vas hold that there is no distinction of caste so far as learning 
and character go and a brahmana may accept as his teacher a 
pulaya, provided the latter possesses the necessary culture and 
character. Tothis extent, the caste system was done away with, 
though not for other purposes. This free receiving and imparting 
of knowledge from and to men of all castes is voiced in the 
Tirumálai of Tondaradippodiyalvar thus :— 

ue Ber வொழுகலாற்றுப்‌ பவச அப்‌ பேதிமார்கள்‌ ! 
இழிகுலத்‌ தவர்களே அ வெம்மடியார்களாகில்‌ 
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தெர்முமினீர்‌ கொடுமின்‌ கொள்யினென்ன சின்னோமுமொக்க 
விடட வருளினாயபோல்‌ மதிள்‌ இரு வரங்கத கானே. 

and by Nammalvar in the following lines :— 
சூலந்தாக்கு சாதிகள்‌ நாலிலும்‌ EAA gp எத்தனை 
தலநத்தானிலாத எண்டாள சண்டாளர்களாகிலும்‌ 


ANESTH சக்காத்தண்ணல்‌ மணிவண்ணற்‌ காளென்றுள்‌ 
கலந்தார்‌ அடியார்‌ தம்மடியா மெம்மடி களே. 


Instances of such respect offered to men of the so-called low 
castes are many and striking throughout the history of the 
Srivaisnavas 

The sources of information for the construction of the history 
of the Srivaisnavas are threefold, namely :— 

(I) The Guruparampards and monographs on individual 
Acaryas, of which the most important are, 

(a) The Divyasuri-carita of Garudavahana Pandita; this is 
the oldest extant work on the hierarchy of the Srivaisnavas 
written by one who claims to be a contemporary of Sri Ramànuja 
There is no mention in this work of the years and yugas, but it 
contains barely the name of the month, tithi and naksatra of the 
birth of each of the Alvars and the Acaryas; nor does Garuda- 
vahana Pandita give the chronograms dhirlabdha and dharmonastah 
corresponding to the birth and demise of Ramanuja. It stops 
with the statement that Ramanuja, after finishing the mission of 
his life, was awaiting his end 

(b) Next in order of importance and age is the Guruparam: 
para-prabhavam oi tinbal of Pinbalakiya-Perumal Jryar. Itis written inma- 
praválam, a mixture of Sanskrit and Tamil and is based upon the 

 Divyasüri-carita SMR eem நட which the author 
"quotes frequently inbalagiya-Perumal Jiyar also does not give 
the years and the yugus in which the Alvars and Aciryas are 
said to have been born in later works, but he gives for the first 
time the chronograms dhirlabdhé and dharmónastah for the initial 
and the final dates of the life of Ramanuja. Pinbalagiya Perumal 
Jiyar was the disciple of Nambillai, who, it will be shown later on, 
lived at the time of the Musalman invasion of Sriraügam in the 
early part of the I4th century and died immediately after this 
incident. 

(c) The Ramdnujarya-divya-charitam by Pillailokan Jiyar is 
another work dealing with the life of Ramanuja written in Tamil. 
Written long after Ramanuja’s time, it contains a great deal of 
popular and traditional stories which are responsible for minor 
discrepancies and anachronisms. This work gives some quota- 
tions from a more ancient Tamil work of historic value, but it has 
not been possible to trace either the name of its author or of the 
work itself. This Pillailokan-Jtyar is also the author of the 
Yatindrapravana-prabhavam, the life of Manavalamamunikal. 
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(d) The Periya-tirumudiyadaiu, which gives short accounts 
of all the Srivaisnava Alvars and AcAryas in a very Brief and 
succinct manner and which is an excellent hand-book of reference 
regarding tbe teachers of the Srivaisnava sect, is the work of 
Anbillai Kandadaiyappan and is written in Tamil The author 
was the son of Kandadai Annan who was one of the eight chief 
disciples of Manavalamamunikal. 

(e) The Upadésa-ratna-ma@lai of Manavalamamunigal is 
another work of importance as it gives the list of the Alvars and 
Acaryas, the naksatra, etc., of their birth and other useful infor- 
mation regarding them. It is written in Tamil verse. 

(f£) The Yatindrapravana-prabhavam of Pillailokan-Jiyar 
deals, as has already been mentioned, entirely with the life and 
doings of Manavalamamunikal, and is in Tamil. 


(g) The Sanskrit work Prapanndmrtam is another Guru- 


‘Composed by Ana 








nambi, one of the disciples of Ramanuja; he was himself the 
“disciple of the grandson of the famous Laksmikumara or 
Kotikanyaka-danam Tatacarya of Conjeeveram and lived a little 
later than the Vijayanagara King Venkatapatidévaraya I. 

(A) The next work of importance is the Guruparampard- 
prabhavam of the third Brahmatantra-svatantra Jiyar. This is the 
Vadagalai version of the Srivaisnava hierarchy and deals only 
with one branch, namely, that represented by the school of 
Védanta-Désika. 

(i) There is yet another work, the Sanskrit Vedantadésiba- 
vatbhava-prakastka of Doddayacarya of Colasingapuram, dealing 
with the life and times of the great founder of the Vadagalai sect, 
namely, Védantadésika. 


(2) The second source of information concerning the Alvars is 
the collection of their works, well-known as the Né@layiraprabandham. 
There incidentally occurs in it some mention of either contemporary 
events or past incidents, the names and achievements of some 
kings, which help us in determining limits to the age of the Alvars. 
The commentaries on the Divya-prabandham and more especially 
that on the Tiruvaymolt of Nammilvar, are replete with reminis- 
cences of the sayings and doings of the Acàryas and are an 
invaluable aid to the historian as they afford not only an insight 
into the history of personages, but also throw a flood of light upon 
some hitherto little understood customs and manners of a by-gone 
age and elucidate the meaning of several obscure words and 
phrases. 


(3) The third and most reliable source of information is 
epigraphy. The inscriptions found scattered over the Presidency 
are of great corroborative value in regard to the statements made 
by the various Guruparampariás. 
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Thus then we have the Guruparampards, the Tamil compositions 
of the 8 [एवा themselves and the epigraphical records to help us 
in the construction of the history of the Srivaishnavas 


क, हा m मम 


pilation of the Sr of the Srivaisnava history, T shall now proceed to give a 
Brief and succi nct analysis of the contents of the Guruparam paras, 
उठ that their accuracy may be tested in the light of epigraphical 


and other evidence. 


A CRITICAL ACCOUNT OF THE SRI VAISNAVAS. 


The traditional account of the Alvars and the Acàryas given 
above facilitates the discussion of the question of their age, the 
estimate of their literary and other merits and the value to be 
attached to their works in the formation of the ViSsistadvaita 
school of philosophy. 

The order in which the Ajvars are said to have been born is 
given by Manavalamamuni (மணவாள மாமுனிகள்‌) in the following 


verse :— 
பொய்கையார்‌ பூகத்தார்‌ பேயார்‌ புகழ்மழிசை 
oe I SS ee = 
அய்யனருள மாறன்‌ சேரலாகோன்‌ — துயயபட்ட 


one el . 


* நாதனன்பாதாள்‌ தூளி நற்பாணன்‌ நன்கலியன்‌ 


ene more வவ க ஸு ய, ——— TA 


m gem Qr DDS தடைவாயிங்கு 


The earliest of the Alvars, Péyalvar (பேயாழ்வார்‌), Bhütattalvar- 
(பூக த்தாழ்வார்‌) and Poykaiya]var (பொய்கையாழ்வார்‌), who are known 
among the Srivaisnavas as the Mudalalvars and also their contem- . 
porary, Tirumalisaiyalvar தெருமதிசையாழ்வார்‌) are said to have been 
born in Tondaimandalam (தொண்டைமண்டலம்‌) in the Dvàpara- 
yuga and to have lived at the time of the Pallava dominancy 
over that region. We know from history that the Pallavas first . 
came to Kafici not earlier than the 4th century A.D., a fact which 
certainly militates against the statement of the Guruparampara 
that they were born in the Dvàpara-yuga. Bhitattalvar (655,57 
part) refers to Mamallai (மாமல்லை) his own birth place, in his work. 
This place is the same as the modern Mahabalipuram, a sea-port 
established by the Pallava king. Narasimhavarman I, surnamed 
Mahamalla (மஹாமல்ல), Regarding the town of Mamallai, Prof 
Jouveau Dubreuil, the latest authority on the history of the Pallavas, 
is of opinion that "this town did not probably exist before the 
time of Narasimhavarman I and that it is this king that founded it 
and gave it the name of Mamallapuram (மாமல்லபுரம்‌) after his own 
name of Mamalla and began the cutting of the Rathas and caves 
therein." Bhitattalvar (பூசத்சாழ்வார்‌), therefore, was probably born 
some time after Mamallapuram (மாமல்லபுரம்‌) came into existence. 
Mahamalla (மஹாமல்ல) lived in the middle of the 7th century and : 
therefore Bhütattalvar (பூசத்காழ்வார்‌] and his contemporaries may 
be assigned to a period later than the middle of the seventh century 
of the Christian era. 
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Again, Tirumalisaiyalvar (இருமதிசையாழ்வார்‌) mentions the 
ramanas, the Bauddhas and the Sivabhatarakas (சவபடாஏரர்‌) 
Buddhism and Jainism had not come into being in thé Dvapara 
yuga ; and the Alvar who refers to these religions cannot have lived 
earlier than Buddha. It is patent that these earlier Alvars did not 
live in a very remote antiquity, the more so if we realise that Tiru- 
malisaiyalvar (இருமழிசையாழ்வார்‌) has a verse” which seems to be 
an adaptation from the famous Tirukkural, (இருககுகள்‌), a work 
which belonged to the Sangam (சங்கம்‌) period, and which has been 
variously dated, from the 2nd to the 6th century A.D 


Another point worth noticing in this connexion is that some 
of the earlier Pallavas were devotees of Siva and are described in 
their copper-plate grants as Parama-mahésvaras (பம மாஹேஸ்வ.ர) 
Mahéndravarman I (மஹே தஇசவர்மண்‌) was a Saiva and excavated ` 
several cave temples for the worship of Siva in a number of districts 
of our Presidency. Hisson Narasimhavarman and the later Palla- 
vas, Dantivarman (சேந்திவரமன்‌), Nandivarman (தத்‌ இவர்மன்‌) and 
Nrpatungavarman (இிருபதுங்கவர்மன்‌) were, however, Vaisnavas and 
are called in their copper-plate inscriptions Haricarana-parah 
(gms ரணபர:), Dridhabhaktir-Muradvisi (தீரிடப2 இர்‌ aps S விஷ) and so 
on. Paramésvaravarman If (பரமமேஸ்வரவர்மண்‌) built the Visnu tem- 
ple now known as the Vaikunthapperumal (வைகுண்டப்பெருமாள்‌) 

temple at Kafici and it was praised by Tirumangaiyalvar (இருமங்கை 
யரழ்வார்‌) under the name of Paraméccura-vinnakaram (Uz Což ss 
விண்ணகரம்‌), All things considered, the Pallava period, corre- 

ponding to the first quarter of the 8th century of the Chris of the Christian era 

ppesrs-eerteinty-to-have been one of great Vaisnava activity all 

-eyer the Presidency, in Tondaimandalam (தகொண்டைமண்டலம்‌) as 
well as inthe Pandya = ‘d-Cola countries. It would not be wrong, 
therefore, to assign the Mudal-à]vàrs and also Tirumalisaiyalvar 
(இருமழிசையாழ்வார்‌) to this period 

The later Guruparamparas (குருப.சம்பசா) add tothe astronomical 
details given in the earlier ones the years of the. Kaliyuga era and 
the cyclic years corresponding to the birth of the Alvars and 
Acàryas. The Kali years are mere fictions of the later writers, 
whereas the cyclic years and the parsicaga seem to work satisfac- 
torily in some cases and seem to yield fairly consistent results. 
Diwan Bahadur Mr. L. D. Swamikkannu Pillai, our learned 
chairman, has made the necessary calculationst and has published 
a paper embodying his results in the Journal of the S. I. Association 
In it he assigns A.D 720, to the Mudal-alvars (¢aserpanr) and 
Tirumalisaiyalvar (இருமழிசையாழ்வாா), which seems to fit in with 
the conclusion arrived at above 





* Compare (வித்துமிடல்‌ வேண்டுங்‌ கொல்லோ விடையடர்தத us 
புழவன்‌ பழம்‌ tjs =) of Tirumatisaiyar with (Bg அமிடல்‌ வேண்டு 
கொல்லோ விருந்தோம்பி மிச்சில்‌ மிசைவான்‌ புனம்‌) of the Tirukkural 

+See, however, pp. 58, 59, eic., below 
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Since the age of the Mudal-alvars(qose7.perr) were far removed 
from those of the Acaryas, the hagiographers of Srivaisnavaism 
could not be definite about the time in which these Alvars flou- 
.rished nor could they give any account of their parentage. Hence 
they had to draw upon their imagination for their supposed ages 
and to attribute to several of them a fanciful origin from flowers, 
etc. The other evidences however seem to fix fairly the period in 
which they lived. 

From the traditional accounts we learn that— 

(i) Nammalvar (தம்மாஜ்வார) was the son of Kari (காரி), who 
held a high post under the Pandya king; his mother was a lady 
belonging to Tiruvanparisaram (திருவண்பரிசாரம்‌) 

(ii) that his disciple was called Madhurakavi (மஅரகவி), and 

(iii) that he himself bore the names Karimaran (srரிமாறன்‌), 
Paranku$an 'பசாங்குசன்‌ and Sathakopan (சடகோபன்‌), and 

(iv) that he was born at Tirukkurugür (இருக்குருகூச்‌), 


In the year 7906, when I paid a casual visit to the Anaimalai 
(ஆனை மலை) hill near Madura, I chanced to discover two valuable 
stone inscriptions belonging to the reign of the early Pandya king 
Jatavarman Parantaka Pandya (டாவர்மன்‌ பமாந்தகபாண்டி௰), 
One of these is in Sanskrit and the other in Tamil. The informa- 
tion contained in the first is supplemented by that contained in the 
second. 

The first record states- - 

(i) that it belongs to the Kali year 387 (expired), 

(ii) in the reign of the Pandya king Parántaka (urr bss), 

(iii) that his uttara-mantrin (2457058), the son of Mara, 
anative of the village of Karavandapura and a member of the 
Vaidya family, excavated a shrine for Visnu and set up an image 
in it. The son of Mara மாறன்‌) was also known as Madhurakavi 
(மதுரகவி) on account of his skill in composing sweet verses. 


The second record mentions the facts that seeing that-— 

(i) the temple works undertaken by his brother were not yet 
finished at the time cf his death, Eyinan (எயினன்‌), when he 
attained the position of the wuttaramantrin (24470587) took 
them up and completed them ; ड़ 

(ii) that the document was dated in the reign of Marafijadai- 
yan (மாற சடையன்‌ ) 

Now, the Kali year given in the inscription corresponds to A.D 
770. This was about the year when Paraintaka Pandya (பராந்தக 
பாண்‌ டிய) ascended throne. His father Parankusa Pandya (Ura 
குச பாண்டிய), who fought with Nandivarman Pallavamalla (தத்திவர்‌ 
மன்‌ பல்லவமல்ல) at Sankaramangai (சங்கரமங்கை) and other places, 
about the year A.D. 760, must have died just before 770. Maran- 
kari (மாறங்காரி) continued as uttaramantrin ' உத்தரமததிரி) for 
some years in the reign of Parantaka (usr es) before he died 
Hís death must have taken place within about a decade from 770 
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_ The facts contained in the Anaimalai inscriptions are in striking 
consonance with those found in the Guruparampards regarding 
Nammalvar, his father and his disciple. Firstly, the compound 
name Or /ratfaz-ppér (இரடடைபபேர்‌) Karimaran (காரிமரதன்‌) of 
Nammialvar (தம்மாழ்வரர) indicates that Kiri was the name of his 
father. The name Marankari மாதங்கரரி) of the uttaramantrin (2-6 
52,5870) shows similarly that he was the son of Maran (மாறன்‌), 
Secondly Nammalvar (நம்மாழ்வார்‌) was called Parinkusa (ure 
குச), which was also the name of the father of the king Parintaka 
ப சாந்தக), Lastly, the disciple of Nammalvar (தம்மாழ்வார்‌) 
possessed the name of Madhurakavi (மதுரகவி), a surname of the 
uttaramantrin Marankari (உத்தரமந்திரி மாறங்காரி), Nammal- 
vàr's (நம்மாழ்வார்‌) mother comes from Tiruvanparisaram (இருவண்‌ 
டரிசா..ரம்‌), a place not far from Karavandapuram (கசவந்தபுசம்‌) or 
Kalakkaidu (களக்காடு), These facts in the accounts of Kari (கோகி), 
the uttaramantrin (£.257:5,£ 87) and Nammalvàr (தம்மாழ்வார்‌) 
tempt us to identify Nammalvar (தம்மாழ்வார்‌) as the son of the 
uttaramantrin (உச்சரமந்திரி), Such an identification solves many 
an otherwise inexplicable difficulty in the life of Nammalvar 
(தம்மாழ்வார்‌), If the identification is correct, it is easy to see that 
Nammaálvàr (sம்மாழ்வார்‌) was named Maran (மாறன்‌) after his 
grandfather. It was the custom in ancient days for the kings of 
South India to honour their faithful and distinguishedsubordinates 
in various ways, of which one was to confer up,them the privilege 
of prefixing to their own names that of their sovereign. Hundreds 
of instances of this custom could be found in epigraphy and it is 
also mentioned in Tamil literature. For the distinguished services 
rendered to him, Parinkusa (பராங்குச) may have been pleased 
to permit Marankari (மாறன்‌ காரி) to prefix his name to his own or 
to that of his son. Being already in possession of surnames such 
as Müvéndamangala-ppéraraiyan (மூவேற்தமங்கலப்‌ பேரரையன்‌), etc. 
Marankari (மாறன்காரி) may have thought it fit to call his son 
Parinkusa (பசாங்குச) after his sovereign. Similarly, Nammalvar 
(நம்மாழ்வார்‌) may have given his own father's surname Madhura- 
kavi (மதுரகவி) to his disciple as a ddsya-n@ma and he may 
have thenceforth come to be known by the name of Madhurakavi 
(மதுரகவி) his real name being lost to posterity. 

It is quite certain that Nammalvar (தம்மாழ்வார்‌) was born at 
Tirukkurugür (5450547) when his father was in charge of that 
district, but Marankari (மாதங்காரி) himself was a native of Kalak- 
kādu (களக்காடு), The fact of Nammalvar’s (தம்மாழ்வார்‌) birth at 
Tirukkurugür (இருக்குருகூர்‌) need not therefore be considered 
as militating against the inscriptional statement that Marankari | 
(மாறங்காரி) was a native of Kalakkadu (களக்காடு) 

When I published my article on the Anaimalai (ஆனைமலை) 
inscriptions in Sendami] (செந்தமிழ்‌) for I906, the above iden- 
tifications wereattempted by me, but some other considerations 
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obliged me to abandon them then. I have since been con- 
vinced that}; for the reasons stated above, the identifications are 
perfectly valid." 

The king Paràntaka (பசாத்தக) was himself a very devout 
Vaisnava, as the Madras Museum plates of that king states. We 
read of him in that inscription 

பராந்தகன்‌ ப ரமவைஷ்ணவன்‌ முனா and 
பூஞ்சோலை யணிபுறவிற்‌ காஞ்சிவாய்ப்‌ பேரூர்‌ புக்குத்‌ 
இருமாலுக கமர்த்துகையக்‌ குன்‌ pines est Q gar 
கோயிலாககயும்‌ 


Again, it is stated, that the four concluding verses of the 
Velvikudi (வேள்விகுடி) grant of the same king Parantaka (urr bss) 
have been quoted from the Vaisnava Dharma (வைஷ்ணவகர்ம), 
The Visuu Dharma (விஷ்ணுகர்ம) is a work of authority among the 
Srivaisnavas and the story of Ksatrabandhu (457058) 
alluded to in his Tirumalai (இருமாலை) by Tondaradippodiy4lvar 
(தொண்டாடிப்பொடியாழ்வாா) is given in the ரச்‌ chapter of that 
work. The Vaisnava zeal which this king and his officers 
evinced was the result of the Vaisnava revival inaugurated in the 
. Pandya country by Nammalvar (கம்மாழ்வார்‌) and the Mudalalvars 
(மூதலாழ்வார்‌) in the Tondaimandalam (சொண்டைமண் டலம்‌), 

One other fact in the life of Namma]vàr (நம்மாழ்வார்‌) has now 
to be considered. There are thirteen Vaisnava places of note in 
the Malainàdu (29,5709) which noone but Nammalvar (தம்மாழ்வார்‌) 
has praised, They are situated in places which were reached in 
ancient times by three or four mountain passes,” One group 
consisting of Tiruvanparisaramse(இருவண்பரிசாாம்‌); Tiruvattaru 
(Barri) and Tiruvanandapuram (Ama 5554 ரப ) was reached 
by the Áramboly (ஆரம்பொறி) or the Kadukkarai (கடுக்களை) pass; 
another consisting of Tiruccirraru (இருச்சிற்றாறு) in Cengunrür 
(Qea6e or7), Tiruppuliyür (திருப்புலியூர்‌), Tiruvanvandür (இருவண்‌ 
வண்‌ 2%), Tirukkadittinam (இருக்கடித்கானம்‌), Tiruvallava] (இரு உல்‌ 
war) and Tiruvaranvilai (தருவா ரன்விளை) was reached by the 
Accankoyil (அச்சன்கோயினை) pass; while one must come by the 
Bodinayakandr (போட தாயகனூர்‌) pass to reach Tirukkatkarai 
(திருக்காட்கரை) and Tirumülikkalam (திருமூழிக்களம்‌), Tirunavay 
(திருநாவாய்‌) and Tiruvittuvakkodu ( திருவித்‌ அவக்கோடு) are accessible 
through the Palghat pass. All these ways are situated even 
at the present time in thick jungles infested with wild animals 
and are not easily passed through. It must have been much more 
difficult of access in earlier days. The inaccessibility of these 
Vaisnava shrines accounts forthe fact that they have not been 
visited by the other Alvars, though some of them have come almost 
to the foot of the Western Ghats. It became possible for Nam- 
malvar (நம்மாழ்வார்‌)-t௦ visit them, because he was the son of a high 
official of the State and perhaps because he was much, respected 
by the king, who might have sent an escort of powerful soldiers 
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and staff to enable Namma]var (நம்மாழ்வார்‌) to visit the places of 
pilgrimage in Malainādu (०६5० 76), 

The astronomical details supplied by the (குருயரம்பரா$) Guru- 
paramparás yield the date A.D. 798 for Nammilvar (நம்மாழ்வார்‌) 
and this date, be it noted, falls in the reign of Parāntaka Pandya I 
(பராந்தக பாண்டிய) 

In one of his verses Nammalvar (தம்மாழ்வார்‌) appears to show 
his acquaintance with the Tirukkural (இருக்குசள்‌) of Tiruvalluvar 
(திருவள்ளுவர்‌), The first half of the verse reads thus :— 

eer ரவாகவ்வை யெருவிட்டன்னை சொல்நீர் படுக்‌ ஐ 
ஈரதல்லித்தி முளைத்தநெஞ்சப்‌ பெருஞ்செய்‌ (uer) 
which is almost the same as 


ஊரவாகெளவை யெருவாகவன்னை சொன்‌ 
னீ ராக நீளுமிந்தோய்‌ 

of the Kural 

Again Nammalvàr (50977 55००7) mentions elsewhere in his 
works the Sramanas, the Sakyas and the followers of the Linga- 
puràna (லிங்கபுரராண), This last is a work of recent date. His 
references to the avaidika (அவை இக) religions and his acquaintance 
with the Tirukkural(&7555,»57) would be possible only if we place 
him well within historic times, but never if we should accept the 
tradition which places his birth 3,000 years before that of Christ. 

There is an inscription engraved upon one of the pillars of the 
first prakara of the Saurirajapperumal (செளரிரசாஜப்பெருமாள்‌) temple 
at Tirukkannapuram (திருக்கண்ணபுரம்‌) which belongs to the third 
year of a Cola king who is ,simply called Rajakésarivarman 
(ராஜகேஸரிவர்மன்‌), From the palzographical point of view the 
record could be assigned to the reign of Aditya I(ஆதித்ய), who 
as we know, ruled before A.D.908. In this inscription a private 
person bears the name Sathakopa ( சடகோப), which no one before 
Nammalvar (தமமாழ்வசர்‌) had borne and which appears to have come 
into existence with Nammajvar (நம்மாழ்வார்‌), If Sathakopa (ec. 
கோப), one of the names of Namma]vàr ( தம்மாழ்வார்‌) was borne by 
a common man some time before A.D. 908, it is certain that the 
original Sathakopa (சடகோபட்‌ should have lived fairly long 
before A.D. 908 so as to allow time for the spread of his glory, and 
to compel the admiration of people for his worth so that they 
might be prompted by a desire to bestow on their children 
the name of so great and saintly a person. If, as we have 
conjectured already, Nammalvar (sow வா) lived in the first half 
of the 9th century, it would not be difficult to find ordinary people 
bearing the name Sathakopa (சடகோப) in the loth century A.D 

The various standpoints from which we have viewed the age 
of NammAlvar (நம்மாழ்வார்‌) point in the aggregate to the first 
half of the 9th century as the time when he lived and wrote his 
memorable Tiruváymoli (Barwon), 
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Kulasékhara (குலசேகர) was, according to tradition, the next 
after Namma]var (தம்மாழ்வார்‌) in point of time. There is very 
little of interna] evidence in the works of Kulasékharalvar (குலசே 
கராழ்வார்‌) regarding the age in which he flourished. He styles 
himself the lord of Küdal (கூடல்‌ Madura), of Kongu (கொக்கு), of 
Koli (கோழி) (Uraiyür) and of the city of Kollinagar (கொல்லிக்‌) 
and thereby claims lordship over the Pandya, Kongu and the 
Chola countries. One passage in his work has reference to an 
historical incident which may serve to fix approximately the age 
of KulaSékhara. It runs thus :— 

மல்லைமா bes T alg em mu. ae றன்னை வான்ளெலுதீஇ வத்து 
ஈங்கனை மாயத்து . . . பிள்ளை செய்வகைகாணா 


which Periyavaiccan-pillai (பெரியவாச்சான்‌-பிளளை), the great Vais- 
nava commentator, explains thus :-- 
மிக்கசம்பத்தையுடைய ஸ்வாப்யமான ஸ்ரீமதுரைக்கு ராஜாவான 

கம்ஸனை வீரஸ்வர்க்கக இலே அனுப்பிவிட்டு... ... 
This explanation, however, is wrong. The passage clearly means 

குலசேகர பூபதிமான வா மல்லை நகர்க்கு ராஜாவாகிற பல்லவனைப்போ 
சிற்‌ கொன்று விண்ணை புகவிட்டு, போர்க்களத்‌ இனின்‌ அம்‌ போத்து இங்‌ 
குள்ள மாயச்தோடுகூடிய பிள்ளையா கய கண்ணனைச்சண்டு 
। Here is, therefore, an allusion to the defeat and death of a Pallava 
king suffered in the hands of Kulasekhara (குலசேகர), We know 
that NammAlvar (தம்மாழ்வாச்‌) lived in the reign of Pardntaka 
Pandya I (பராந்தக பாண்டி௰), son of Parànku$a Pandya (பராங்குச 
பாண்டி௰) the contemporary and opponent of Nandivarman Palla- 
vamalla (கத்திவர்மன்‌ பல்லவமல்ல), Since Kulasékhara (குலசேகர) 
is said to be later than Nammalvar (s07:parr), the Pallava 
contemporary of Kulasékhara should be some one later than 
Nandivarman Pallavamalla (ந.ந்திவர்‌் பன்‌ பல்லவமல்ல), On suff- 
ciently strong grounds Professor Jouveau Dubreuil has shown in 
his recent publication on the “ Pallavas" that “the southern part 
of the Pallava kingdom was occupied by the Pandyas from the 
4th to the I6th year of the reign of a Pandya king called Maranja- 
daiyan (மாறஞ்சடையன்‌) ; it appears to have been a military 
occupation. We think tbat the occupation took place at the end 
of the reign of Danti, about 825." Kulasekhara (குலசேகர) may 
have joined the Pandya king in assailing and probably also killing 
the Pallava king Dantivarman சே.ந்திவர்மன்‌ ), some time about A.D 
825. Itis perhaps this event that is alluded to in the passage quoted 
above from the Perumal Tirumoli (பெருமாள்‌ இருமொழி), By virtue 
of his descent on his father's and mother's side, he may have 
claimed to be the lord of Uraiyür, Kollinagar. etc. The age of 
Kulaáekhara has to be placed therefore in first half of the 9th 
century 

Periyalvar (பெரியாழ்வார்‌) and his daughter Andal (ஆண்டாள்‌) 
were the contemporaries of a Pandya king named Srivallabhadéva 
(ஸ்ரீவல்லப sv), Mention is also made in their works of a person 
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who held the surnames Nayacala (தயாசல), and Abhimanatunga 
(அபிமான அங்க), surnames which sound more like those possessed 
by kings than bycommonmen. The Srivaisnava tradition makes 
them the surnames of a Selvan (செல்வன்‌ ), who is said to have been 
the priest of the king. If so, we should understand that those titles 
which belonged to him were conferred by the king on his priest 
as an honour. The only source of information regarding the Pan- 
dyas we possess at present are the two Sinnamantr (சன்னமனூர்‌) 
plates and the Vélvikudi (வேள்விகுடி) grant. According to the 
larger Sinnamantr (சின்னமனூர்‌) grant, there was a king named 
Srivallabha. (ud eve») alias Mara (மாற) and Paracakrakolahala 
(பரசக்கரகேோவாகல) who was the son of Varaguna (வரகுண) Pandya 
and who was a distinguished sovereign in his line. The document 
describes him thus :-- 


तत्रासीदरिकसरी எ बशी श्रीतिधि- 
स्ततपुत्रो जटिलस्सुतोस्य नृपतिः श्रीराजसिहः कृती | 
प्राज्ञ स्स्फ्लीतपराक्रमो वरगुणस्तस्यात्मजस्तत्सुतः 
श्रीमारः श्रवर्णीयकीरतिरजितः श्रीवभो मूपतिः ॥ 


Only one stone inscription of this king Srivallabha ( ப்ரீவல்லப) 
has been discovered up to this time; it is engraved on a rock-cut 
shrine at SittannavAsal (த்தண்ணவாசல்‌) in the Pudukkottai 
State. In this inscription Srivallabha is seen to have possessed 
another surname Avanipa$ekhara (அவனிபசேகர), 


Periyalvar (பெரியாழ்வார்‌) alludes to his patron Srivallabha 
(ஸ்ரீ வல்லப) alias Maran (மாற) in the following passage :— 
கொன்னவில்‌ கூர்வேற் கோன்‌ நெடுமாறன்‌ தென்கூடற்கோன்‌ கென்‌ 
னன்கொண் டாடும்‌ தென்‌ தஇருமாலிருஞ்‌ சோலையே, 


Attention may also be drawn to the present tense கொண்டாடும்‌ 
employed in the above passage. Srivallabha, the son of Varaguna 
(வரகுண), lived in the middle of the gth century. The astrono- 
mical details regarding thé age of Periyalvar (பெரியாழ்வார்‌) 
supplied by tradition yield A.D. 725 for the birth of Periyalvar; if 
he should be taken to be a contemporary of Srivallabha Pandya 
(ரீவல்லப பாணடி௰) we should attribute to him an usually long 
life. We have therefore to reject the traditional date as it does 
not fit in with the other facts mentioned by the Guruparampards 
We must take only the middle of the 9th century as the approximate 
time at which Periyalvar flourished. — ^ - 

The next alvar, according to the tradition, was Tondaradippodi 
(தொண்டரடிப்பொடி), He was the contemporary öf Tirumangai- 
yalvar (இருமங்கையாழ்வார்‌) ;. between these is placed Tiruppàn- 
Alvar (இருப்பாணாழ்வாச), So, if we fix the age of Tirumangai 
(இருமங்கை), we would arrive at the age of the other two Alvars also, 
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The following facts found in the works of Tiruma ngai (திருமங்கை) 
vies us sufficient materials for the determination of the age of 
this Alvar :—' 
l. தென்னன்‌ தொண்டையர்கோன்‌ வணங்கும்‌ நன்மயிலைத்‌ இரு 
வல்விக்கேணி, 
. மன்னவன்‌ தொண்டையர்கோன்‌ வணக்கும்‌ நீண்முடிமாலை வயி 
சமேகன்‌ தனவலி கன்புகழ்‌ சூழ்ந்த கச்சியட்ட புயகரத்தாதி, 
3. பல்லவன்‌ மல்லையர்கோன்‌ பணிந்த பரமேச்சு ச விண்ணகரம்‌, 
‘4. கி.ரற்தவர்‌ மண்ணையில்‌ புண்ணுகர்வேல்‌ நெவொயிலுகள்‌ செரு 
வில்‌ முன நாள்‌ பரத்தவன்‌ பல்லவர்கோன்‌, 
5. தெனன வனை ம்முனையில்‌ செருவில்‌ கிறல்வாட்டிய திண்கிலை 
( யோன்‌ பார்மன்னு பல்லவர்கோன்‌, 
6. உலகுடைமனனன்‌ கென்னவனைக்‌ கனனிமாமதிள்‌ 
வெருவபல படைசாய வென்றான்‌, 
d. விடைஇ நல்வில்லவன்‌ நெல்மலியில்‌ வெருவச்‌ செருவேல்‌ வலங்‌ 
கைபிடித்த படைத்த mp பல்லவர்கோல்‌, 
8. கடல்போல்‌ முழங்கும்‌ குரறகவொய்‌ பறையுடைப்‌ பல்லவா 
கோன்‌, 
9. ८७७7७6१५७७ பல்லவர்கோன்‌ and 
i0. செம்பியன்‌ கோச்செங்கணான்‌. 
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Quotations 2 to 9 are from his decade in praise of the Visnu 
in the temple of Paraméccura-vinnagaram (பச மேச்சு ரவிண்ணகரம்‌) 
at Kanci. It has long been established that this temple was 
constructed by the Pallava king ParaméSvaravarman (பரமேஸ்‌ 
வரவர்மன்‌) TL, the predecessor of Nandivarman Pallavamalla (தத்தி 
வர்மன்‌ பல்வவமல்ல), The walls of the pradkdra of this temple: 
contain a series of well-executed but ill-preserved panels of 
sculpture glorifying the Pallava race, by giving pictorial repre-, 
sentations of the incidents in the lives of ParaméSvaravarman, 
(பசமேஸ்வ.ரஉர்மன்‌) and Nandivarman Pallavamalla (நந்திவர்மன்‌! 
பல்வவமல்ல). From the short inscriptions engraved below these 
panels, we get glimpses as to how the last-named sovereign 
obtained sovereignty and how he was welcomed by the chief 
officers of the State and conducted into the capital, Students of 
South Indian History are familiar with the fact that Nandivarman 
Pallavamalla (தேத்திவர்மன்‌ பல்லவமல்ல) was harassed by dissen- 
sions caused by Citramaya (சித்திமாய), a prince in the regular 
line, whom Pallavamalla superseded. The latter had for his 
confederates the Pandya king Parantaka (பசாத்தக) I, and other 
southern princes, whereas Pallavamalla was strongly supported 
by his subordinate chief Perumbidugu Muttaraiyar (பெரும்‌ 
பிகுமுத்தரையர்‌), his general Udayacandra and Adigaiman 
(அதிகைமான்‌), Nandivarman (கத்திவர்மன) met his opponents in 
the battles of Sankaramangai (சங்கசமங்கை), Mannaikkudi 
(மண்ணைக்குடி), Nelvéli நெல்வேலி), Alindiyür (அழித்தியா) and 
Pugaliyür (८८७६७7). Inthe last of these places Adigaimàn (அ தகை 
மான்‌) was defeated by the Pandya Parantaka (பாண்டிய பமாற்தக). 
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The battles at Mannai (மண்ணை), , Nelveli (தெல்வேலி) and Karuvür 
(கருவூர்‌), are referred to by Tirumangaiyalvar (திருமங்கையா ழ்வார்‌) 
It is well known that the battles of Mannai (மண்ணை) and Nelvéli 
(நெல்வேவி) were fought by Nandivarman Pallavamalla (தேத்தி 
aris டல்லவமல்ல), The Pandya king Parantaka (J77 555} after 
defeating Adigaiman (அதிசைமான்‌) at Pugal (HS), which 
is the modern Pugalür (புகஞரர்‌) on the Trichinopoly-Erode 
branch of the South Indian Railway, appears to have proceeded 
to Karuvür (கருவூர்‌), not far from Pugaliyür (HS gsr). There he 
was confronted and defeated by Nandivarman Pallavamalla (258 
வர்மன்‌ பல்லவமல்ல) as stated by Tirumangaiyalvár (திருமங்கை 
யாழ்வரா), Since the military achievements of the Pallavar-kon 
(பேல்லவர்கோன்‌) who, according to Tirumangai, worshipped the god 
in the temple of Paraméccura-vinnagaram (பசமேச்சுரவிண்ணகரம்‌) 
and those of Nandivarman Pallavamalla are identical, there 
can possibly be no objection ‘to our identifying the former with 
the latter 

The war-drum of Pallavamalla was called the kaduvdypparat 
(கவொய்ப்பறை) and it is described by Tirumangaiyalvar as, sound- 
ing like the ocean in the following passage :-- 

கடல்டோல்‌ முழங்கும்‌ கு ரத்கடுவாய்ப்பறையுடைப்‌ பல்லவாகோன்‌, 


The name of this drum occurs in the Vakkaléri and the Kéndur 
grants of Kirtivarman JI of the Calukya dynasty. The Tamil | 
word kaduvdyppurai (sவொய்ப்பறை) is therein most mechanically ° 
translated into katumukha-vaditra (sWூaவாதித தர), From the fact 
that— 


प्रकत्यमित्रस्य USAT समूलोन्मूळनाय कृतमतिः त्वरया तुण्डाकविषयं 
प्राप्य अमिमुखागतन्नन्दिपोतवम्मामिधानं Wa रणमुखे ராசன்‌ ५पाल्य्य 
कटुमुखवादित्रप्तमुद्रधोषामियानत्रार्थावशेषी . . हस्तेळत्य ॥ 


Tirumangaiyá]vàr mentions the name of the drum of Pallavamalla, 
there could not be even a shadow of doubt that the Pallavar-kon 
mentioned by the Alvar is the same as Nandivarman Pallavamalla 
and A.D. 777 to A.D. 779, which was the length of the reign of 
Pallavamalla, is the upper limit of the age of Tirumangai. 

Let us now proceed with the determination of the lower limit 
for the age of Tirumangaiyalvar (இருமங்கையாழ்வா£), In his 
decade in praise of Visnu at Attabuyakaram (அட்டபுயகரம்‌) at 
Kaiici, the Alvar makes mention of a Tondaiyar-kon Vaira- 
mégan (கொண்டையர்கோன்‌ வைாமேகன்‌), Some scholars have 
identified this Tondaiyarkon (கொண்டையர்கோன்‌), that is, the 
Pallava Vairamégha (வை ரமேக) with the Rastrakiia king 
Dantidurga, who also bore the name Vairamégha (e»ezG.os), We 
know that the queen of Nandivarman Pallavamalla was a princess 
of a Rastrakita dynasty and very likely the daughter of 
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Dantidurga.. And it must be after him the: son of Nandivarman 
Pallavamalla was named Dantivarman ;, he Seems to have assumed 
also the surname Vairamégha of his maternal grandfather. The 
Rastraküta Danti was a bad king and was therefore deposed 
soon after his accession; there is therefore gery little likelihood 
that that king took Kaüci and compelled its Pallava king to do 
homage to him. It is therefore unlikely that Tirumangai had in 
his mind a foreign sovereign when he referred ‘to’ Vairaméghan. 
On the other hand, we come across the name Vairaméghan alias 
Vanakovaraiyan (வாணகேோவரையன்‌), in No. I58 ‘of the Madras 
Epigraphist's Collection for I9I2. The record is dated in the fourth 
year of the reign of the Pallava king Aparajitavarman (அபரா 
ஜிதவர்மன்‌), whom I have identified with Nrpatungavarman (இருப 
தங்கன்‌),-the last of the powerful Pallava kings of Kafichi. The 
surname Vairamégha of Dantivarman which is held as an altas by 
the subordinate Pana (டாண) prince must, as usual, have been 
conferred on him by his sovereign who may have been Nrpatunga 
himself or his father Nandivarman. Another inscription belonging 
to Uyyakkondar Tirumalai (உய்யக்கொண்டார்‌ இருமலை) near Trichino- 
poly mentions a channel named Vairameghan-kàl (maz Guo eir ame), 
In many places in the Trichinopoly district we come across the 
inscriptions of Dantivarman and in them we see him referred to by 
his name Dantivarman as also by his surnames such as Marppidugu 
(०7/97/9796), etc. The channel referred to above may have been 
named after his surname Vairamégha. Since the present tense 
வணங்கும்‌ is employed by the Alvar in his reference to Vaira- 
mégha, Tirumangaiyalvar must have been a contemporary of 
Dentivarman. If this conclusion is correct, the age of Tirumangai 
would fall in the first half of the 9th century, for, according to Prof. 
Jouveau Dubreuil Dantivarman lived from A.D. 779 to A.D. 830. 


_ The ages of Tiruppanalvir (இருப்பாணாழ்வார்‌) and Tondara- 
dippodi (தொண்டரடிப்பொடி) must therefore also be fixed as the 
first half of the ninth century. 


In the course of this lecture I have given one or two instances 
proving the acquaintance of the A]várs with standard works such 
as the Tirukkural The Alvars were familiar with several other 
classic works. In the Tirumdlai (இருமாலை) of Tondaradippodi- 
yalvar (தொண்டாடிப்டொடி), for instance, there occur two feet of a 
verse which are identical with two feet of another belonging to the 
work of the Saiva saint Apparsvámigal (அப்பர்சுவாமிகள்‌), The 
verse in the Tirumdlai (திருமாலை) runs thus :— 

உள்ளத்தேயுறையும்மாலை உள்ளுவா னுணர்வோன்‌ றில்லா 

கள்ளத்தேன்‌ நானும்‌ தொண்டாயச்‌ தொ ண்டுக்கே கோலம்பூண்‌ 
[ டேன்‌ 

உள்‌ ரவா ருள்‌ oO meveon முடனிருந்தறிதஇ யென்று 

வெள்கிப்பேோ யென்னுள்ளே நான்விலாவறச்‌ சிரித்திட்டேனே. 
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whereas that of the Tevaram of Apparsvamigal thus :— 

கள்ளனேன்‌ கள்ளத்தொண்டாய்க்‌ காவத்தைக கழித்‌ pU ur 58 á 

தெள்ளியேநாகிதின்‌ று தேடினே நாடிக்கண்டே 

னுள்குவா ருள்‌ தெறெல்லா முடனிருத்‌ தறிதியென்று 

வெள்கனேன்‌ Qawra er god விலாவறச்‌ சிரித்திட்டேனே 
Since we know that Apparsvamigal (அப்பர்சுவாமிகள்‌) lived in the 
middle of the seventh century and the Tondaradippodi (தொண்ட 
சடிப்பொடி) in the middle of the ninth century, we are obliged to 
remark that the latter must have borrowed both the thought and 
the language of the former. 


Even in the time of the Saiva devotee there must have been 
some amount of Vaishnava awakening which the Saiva saint views 
with dislike. He says 


தாயினுதல்ல சங்க ரனுக்கள்ப 
மாயவுள்ளச்‌ தமுதருத்தப்பெருர்‌ பேயர்‌, 
பேய்முலை யுண்டுயிர்‌ போக்கிய 


மாயன்‌ LOTUS HL பட்டமன த தே. 


Again, Tirumangaiya]var refers to a custom of the ancient 
Tamil land and which is described in the Tolkappiyam (தொல்‌ 
காப்பியம்‌) and the Tirukkural (இருக்குறகள்‌), The custom is known 
as (மடலேறுதல்‌).- The Tolkappiyam distinctly prohibits the practice 
‘of this custom in the case of women in the following sutra :— 

எ.தீ. இணை மருங்கினு une? e. மடன்மேற்‌ 
பொற்புடை நெறிமை யின்மையான. 


and gives the following examples in illustration of it, 
கடலன்ன காமத்தராமீனும்‌ பெண்டிர்‌ 
மடலூரார்‌ மைந்தர்‌ மேலென்ப--ம௦ட EMT so 
காட்டேன்‌ வம்மின்‌ கவிவஞ்சியார்‌ கோமான்‌ 
வேட்டமா மேற்கொண்ட போழ்து 


and the Kural 


கடலன்னகாம CABS மடலேருப்‌ 

பெண்ணிற பெருந்தக்க இல்‌. 
In his Periya-Tirumadal (பெரியதிருமடல்‌), Tirumangaiyar notes that 
the Tamil grammars do not countenance women practising the 
custom of madal-érudal and defies the Tamil grammars and ex- 
presses his opinion that the limitations put upon females by the 
grammars are unjustifiable in the following passage :— 


அன்னதடையா TUG TE ஆடவர்மேல்மானோக்கின்‌ 

மன்னுமடலூரா ரென்பதோர்‌ வாசகழம்‌ 

தென்னுரையில்‌ கேட்டவறிவதண்டு--அகனையாம்‌ தெறியேம்‌, 
It is plain therefore that Tirumangaiyar was familiar with Tol- 
kappiyam and other classic works. - 
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The later Alvars seem to be acquainted with each other's work. 
as is evidenced by the innumerable parallel passages which might 
easily be quoted. I shall give here a few examples :— 

மான மருமென்‌ னோக்கி வைதேலீ விண்ணப்பம்‌ 
Periyalvar. 
மானமருமென்னோக்கி வைதேகீ யின்‌ அணையா 
கானமரும்‌ கல்லதர்போய்‌ காடுறைந்தான்‌ காணேடி 
Tirumangai. 
கரும்பினைக்கண்டு கொண்டென்‌ கண்ணிணை களிக்குமாறே 
Tondaradippodi. 


கண்டுகொண்டேன்‌ கண்ணிணையா IS களித்த 
மலையெடுத்துக்‌ கல்மாசி காத்து 


Nammalvar. 
கல்லெடுத்துச்‌ சல்மாரி காத்தர்யென்றும்‌ 

Tirumangai. 
ஆவியே யாரமுதே என்னையாளுடைத்‌ 
தூவியம்‌ புள்‌ ளுடையாய 

NammaAlvAr, 

ஆவியே யமுதேயென தினை BIDE 

Tirumangai. 
மெய்யனாகும்‌ விரும்பித்‌ தொழுவார்க்கெல்லாம்‌ 
பொய்யனாகும்‌ புதமேதொழுவார்க்கெல்வாம்‌ 

Nammalvar, 


மெய்யர்க்கே மெய்யனாகும்‌ விதியிலா வென்னைப்போல 
பெொய்யர்க்கே பொய்யனாகும்‌ புட்கொடியுடைய கோமான்‌. 
Tondaradippodi. 
சுரும்பமர்‌ Crag prs வரங்கமா கோயில்கொண்ட 
கரும்பனைக்‌ கண்டுகொண்டென்‌ கண்ணிணை களிக்குமாறே. 
BEES DS தாண்டகம்‌, 

Tirumangai. 
சுரும்பமர்‌ சோலைகு pos வ.ரக்கமா கோயில்கொண்ட 
கரும்பினை க கண்டுகொண்டென்‌ கண்ணிணை களிக்குமாறே 

Tondaradippodi. 


கன்னிநன்‌ மாமதிள்சூழ்தரும்‌ பொழிற்காவிரித்‌ தென்ன ரங்கம்‌ 
Periyalvar. 

கன்னிநன மாமதிள்புடைசூம்‌ கணபுரத்தெண்‌ கருமணியே, 
Kulasékhara. 


From the way in which Kulasékhara qualifies the word Tondar 
in the following passage, he seems to have had the name Tondar- 
adippodi in his mind or we may take that T ondaradippodiyalvar 
(தொண்டாடிப்பொடியாழ்வார்‌) got the suggestion to name himself 
Tondaradippodi from the works of Kulasekhara. 


29 


ஆடிப்பாடி ௮.ரங்கவோ என்றழைக்கும்‌ கொண்டரடிப்பொடி 
ஆட நாம்‌ பெறில்‌ கங்கை நீர்‌ e»t sri வேட்கை Quer enar s, 
The works of the Alvars may be described as welling with a 

genuine love of an extremely intense degree for Visnu and in their 
earnestness and fervour they stand only on a par with the equally 
strong and touching appeals to God made in their Tēvāram 
(தேவாரம்‌) by the Saiva saints. This love, or bhakti, is the founda- 
tion for the doctrine of prapatti (drug) which looms large 
in the Srivaisnava philosophy. Even the hardest heart cannot 
resist the extremely pathetic and beautifully poetic appeals of a 
Kulasékhara, an Andal or a Tiruppanalvar. The compositions of 
the Alvars do indeed deserve the encomiums 


சங்கத்தமிழ்மாலை, emus தமிழ்‌, SUM நூற்‌ புலவன்‌ 


occurring in their own works, as also those lavishly bestowed on 
them by later authors. To deal adequately with the merits of 
their works does not fall within the scope of the present lecture 
and with your permission, I pass over it. 


THE ACARYAS. 


The Srivaisnava chroniclers make justly a distinction between 
the Alvars and the Acaryas, the former being saints who had 
realized Brahman and had personal enjoyment of His grace, 
whereas the latter were learned propounders and elaboraters of 
the philosophy contained in the works of the Alvars and were 
certainly far lower than the Alvars. The first of the Acdryas. 
was Nathamunigal. In fixing the age of Nathamunigal there are 
several difficulties, the data being of a very conflicting nature. 
The earliest of the Guruparampards, the Divyasuri-carita distinctly 
states that Nathamuni obtained directly from Sathakopa, through 
the influence of Madhurakavi, his own works. 


The Guruparampará of Pinbalakiyaperuma! Jiyar (பின்பதகய 
பெருமாள்‌ ஜீயர்‌) however, affirms that Nathamuni (sr (nef) secured 
the works of Nammalvarand other Alvars in a dream from the 
former, who became pleased with Nathamuni after he repeated 
I2,000 times certain verses as advised by  Paranku$adàsa, a 
disciple of Madhurakavi. This statement, namely, that Nathamuni 
obtained the divya-prabandhas of all the Alvars from Nammalvar 
in a dream is repeated in all subsequent Guruparampards. 


Lateronthe Srivaisnavas finding that the attribution of a great 
antiquity to the Alvars removed them far into the past and that 
it created a long gap of time between the Alvars and the Acaryas, 
and with a desire to bridge over it, contrived to give a long line of 
disciples to Madhurakavi and asserted that PardnkuSadasa (Ummm 
குசதாச) was but one of this lineage. They also contended that 
the older Guruparampards ought not to be understood as stating 
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that ParankuSadasa was the immediate disciple of Madhurakavi, 
but that: He muet be presumed to be a remote descendant in the 
line of disciples of Madhurakavi. They also lengthened the life 
of Nathamuni to 330 or 340' years, If we realize that Nammalvar 
lived in the ninth century and that Madhurakavi 07 his disciple 
ParankuSadasa lived even after Nammālvār, we cannot find enough 
time in the interval between the end of the life of ParAnkusadasa 
and the beginning of that of Ramanuja, that is, between about A.D. 
900 and IOI? to interpose 340 years for the life of Nathamuni and 
720 years for that of Alavandar. It is very probable that Nàtha- 
munigal flourished in the last quarter of the ninth and the major 
portion of the tenth century. A supposition such as this makes 
it not impossible for him to have directly met Madhurakavi or his 
disciple Paráüku$adasa and obtained the Tiruvaymoli from either. 


An important document was recently discovered by me which 
throws considerable light upon the history of the Srivaisnavas. 
It is a set of copper-plates dug out of the earth in the village of 
Anbil (அன்பில்‌), not far from Srirangam; it belongs to the reign of 
the Cola king Parantaka II otherwise known also as Sundara- 
cóla. It records a grant of land which the king made to a 
Brahmana officer of his, who wasa native of Anbil. This officer 
and four ancestors of his were great devotees of the God Ranga- 
natha of Srirangam and their donations to the temple are detailed 
in the document. ' The author of the beautiful Sanskrit verses 
which form the first portion is stated therein to be a disciple 
of Srinatha. Since the date of the inscription falls in the middle 
` of the tenth century, we may reasonably identify this Srinatha with 
"the Acarya Nathamunigal. The first of the four ancestors of the 
donee must then have lived in the ninth century and must therefore 
have come under the influence of the Alvars who were congregated 
in the temple of Ranganatha in Srirangam, situated very near his 
own village of Anbil. 


Regarding Nathamuni there occur in the Guruparamparas certain 
facts of apparently historical value, namely, that he was born in 
the agrahara of Viranarayanapuram (வீர தா.சாயணபுரம்‌) and died 
in Gangaikondasolapuram கேங்கைகொண்டசோழபுரம்‌), Though it 
is perfectly possible that Nathamunigal lived in the agrahdra 
of Viranarayanapuram, it does not seem to be possible that 
he died in Gangaikondasolapuram. This latter place could not 
have come into existence at the time of Nathamunigal. For, 
Rajendracola சோஜேத்தாசோழ), who is well-known also as 
Gangaikondasola, began to reign in A.D. 072 and he did not 
proceed on his northern expedition before the I2th year of his 
reign. It was only after he had extended his conquest as far as the 
Ganges that he obtained the surname Gangaikondasola. If the 
newly raised city went by the name of Gangaikondasdjapuram, this 
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could have been only after A.D. 024. If it be a fact that Natha- 
munigal actually died in Gangaikondasolapuram, the event should 
have occurred after A.D. 024 at the earliest. Alavandar (ஆள 
வந்தார்‌), the grandson of Nàthamunigal (sr spasen), is known to 
have been born some time after the death of Nathamunigal; he 
must then have been born after 024. But Ramanuja, his disciple 
and who was very much younger than he, is stated to have been 
born in the year A.D. IOI7. This leads us to the absurd conclusion 
that the Acarya of Ramanuja was born after him. The name 
Gangaikondasolapuram led first myself and then, the writers on 
Srivaisnava history who came after me, into awkward mistakes, 
The name of the place where Nathamunigal died must have been 
identified by later hagiologists with the then prominent city of 
Gafgaikondasolapuram. On the other hand if we assume that 
Nathamunigal lived in the reign of Parántakacóla I at Vīra- 
ndrdyanapuram and died before or in the reign of Parántakachola 
IL, he must have lived for over 80 or 90 years. 

If now we assume that Nàthamunigal died in the middle of the 
tenth century, the life of Alavandar must have begun at the same 
period and extended into the first half of the eleventh century. 
Tradition gives astronomical data for the birth of Alavandar 
which fix that event at A.D. 98, Similarly, his death is believed 
to have taken place in I038. It is not impossible that a man lived 
for 720 years, especially in those olden times when people were 
much hardier than they are at the present time, but it appears to 
be improbable in the case of Alavandar. 

It is a fact that a person becomes prominent in the world only 
after he attains a high position in society ; every action of his is 
then watched and every word of his listened to with eagerness by 
the multitude of his admirers, who begin to note carefully the 
events in the subsequent life of their hero. They may thus manage 
to get all the information of his later life thoughthe earlier portion 
may be lost in obscurity. This must be so especially in the case 
of a Hindu sanyasin, who cannot be questioned about his purvasrama, 
which he is supposed not to remember. For, his civil existence 
ends when he assumes the garb of the sanydsin. If itis difficult 
to obtain information of the early life of a sanydsin even in his 
life-time, it must necessarily become much more so for a person 
of a succeeding generation desirous of compiling a biography 
of a deceased worthy. The paucity of information regarding the 
earlier portion of the life of Rama nuja had indeed confronted the 
Srivaisnava chroniclers, and it is here that the modern investi- 
gators also experience great difficulties. While we find the dates 
for all important events in the later life of Ràmánuja, we possess 
no such definite data concerning his life before he left for the 
Hoysala kingdom. All that we are able to gather from the Guru- 
paramparás is that his father imparted to his son elementary 
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education and died when his son was still young.* The sisters of 
Ramanuja, being already married, had joined their husbands. 
Ramanuja was not encumbered with any superfluity of worldly 
goods and therefore had little difficulty in leaving his birthplace 
and settling down at Kafici. 

In India where the orthodox system of imparting religious 
instruction had not in the least changed from ages long past, a fair 
knowledge of grammar and logic (not to say a certain proficiency 
in the Sanskrit language), was considered absolutely necessary for 
beginning the study of philosophy. Suchan initial study would 
account for the life of a student up to at least the I6th year of age. 

After receiving his elementary education from his father, 
Ramanuja left his home, we will say at about the age of I6, to 
prosecute his higher studies under the Védantic teacher Yadava- 
prakasa who was then lecturing at Conjeeveram. He continued 
under the tuition of Yadavaprakasa for some time before differ- 
ences of opinion arose between the teacher and the pupil. The 
events narrated in-this period of Ràmànuja's life require us to allot 
about four years at least, for his discipleship under Yadavaprakasa. 
Ramanuja must first have had a fair training in Vēdānta. Then 
alone he could possibly have balanced in his mind the interpreta- 
tions put on the texts by his preceptor with.the conflicting ones that 
suggested themselves to him. Then there came the pilgrimage to 
Benares when all his disciples are said to have accompanied 
YadavaprakaiSa. It was in the middle of this pilgrimage that 
Ramanuja left his preceptor and returned home to Kafici, It is 
thus clear that the estimate of four years is very just and proper. 

After thus breaking off from his preceptor, Ramanuja settled 
down as a householder at Kafici with his mother and wife(!) and 
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* गर्भोष्टमे शुभदिन केशवारयो महायशाः | 
वेदान्‌ सलक्षणांस्तस्य स्वयमेवोपदिश्य च ॥ 
विद्याखातस्य पुत्रस्य विवाहं कतुमुद्यतः | 
ततस्तु षोडशे वर्षे पुत्रस्यादित्यवच॑सः !! 
विवाहं विधिना चक्रे स AA वेदपारगः | 
ततः स केशवो यज्वा काळन महता तदा ॥ 
जगाम ag लोकं नित्यमुक्तेसतमाडतम्‌ | 


(!) From the mention of his mother and wife alone, we are led to infer that his 
father was not alive then. This inference receives ample corroboration from the state- 
ment of the Guruparam paras that Rami’ uja consulted his mother as to what he should 
do for his further religious Studies after disconnecting himself from Yidavaprakasa. Jt 
is clear he would not have acted thusif his father were alive. Again, the fact that he 
unceremoniously established himself at Káfici in preference to his ancestral village Sri- 


perumbüdür surely warrants the conclusion that he had no proprietary interest in the 
latter. 
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continued his studies at home. RamAnuja remained thus, till he 
was summoned by Alavandar who wanted to make him his successor 
He left Kanci accompanied by Tiruvarangapperumalaraiyar who 
had been sent by Alavandàr, and reached Srirangam, as we have 
already said, only to hear of the demise of him who would have 
been his teacher. When he went to Srirangam to visit Alavandar 
he may have been 25 or 27 years old. Imay, in passing, again 
refer to the fact that Ramanuja returned to Kafici immediately 
and continued there for about five years. 

Ramainuja apparently took holy orders in his 30th or 32nd 
year of age. For, immediately after this event, his nephew 
Mudaliyandan (alias Dasarathi), and Kurattalvan (alias Srivat- 
sanka-misra) joined him to begin their study of the Vēdānta. 
Applying the same reasoning as in the case of Ramanuja, these 
young men must then have been about I6 years of age. 

From this also we see that Ramànuja must have been more or 
less about 32 years old at the time when these pupils joined him. 

After taking holy orders, Ramanuja removed himself to Sri- 
rangam, where he is reported to have effected many reforms in the 
Ranganatha temple and created several offices for the better 
management of its affairs. It is clear that, great as Ramdnuja was, 
he could not have induced the hereditary managers of the temple 
to relinquish all their rights in his favour all at once. Hence we 
may fairly assume that it took him several years to introduce 
the various reforms. 

Having thus placed the affairs of the temple on a firm basis, 
Ràmáànuja started on his extensive tours of pilgrimage. He had 
another object in thus setting out, viz., that of collecting books and 
materials for his great work, the Sri Bhasyam. The places actually 





(0) The date of the birth of Mudaliyándan is given in the following verse ;— 
स्वर्गीयामशरद्गतोी कलियुगे संवत्सरे श्रीमुखे 
चेत्रे मासि सितद्युताव॒ुपचितावष्टादश चाहनि | 
षष्ठयामिन्दुदिने रघुप्रवरभे वाधूलवंश्याग्रणीः 
जज्ञे दाशरथिहि என महितो रामानुजो मातुलः 

and the date of the birth of Kürattalvan, in the following sloka :— 
கனக்‌ कलिपावने मकरगे सूर्ये च शुक्छोत्तरे 
वर्ष मानुतदीयवासरवरे पक्षे च शुक्कात्तमे qd 
पञ्चम्यां करिशेलनेतुरनघे नक्षत्रवर्ये च यः 
श्रीवत्साङ्कघुषीरवातरदसो भूलोकपुण्योदयः ॥ 
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visited by him are enumerated in a foot note. After finishing 
his tours, he again settled down at rirangam for the purpose of 
writing his chef d'oeuvre, the Sri Bhasyam, in which task Kürat- 
talvan proved of immense help. Two-thirds of the work had been 
finished when the Cola persecution began and it was completed, 
according to the Ràmanujarya divyacaritam, in 7077 Saka, A.D. 
II55(9., That I077 is a mistake for I047 Saka (= A.D. நாத) 
will appear from the following facts. According to the chro- 
nogram ‘Dharmonastch,’ Rāmānùja died in 0509 Saka (A.D. 
iII37) and to say that the work was completed in I077 Saka (A.D. 
Ii55)is absurd. When the work had advanced about two-thirds 
of its length, Ramanuja was obliged to seek refuge in the Hoysala 
country from Cola persecution. 

The date of the Cola persecution is indirectly obtained thus: 
Periyanambi accompanied Kurattalvan to the Cola court and there 
his eyes and those of Karatta]van were put out. The old Periya- 
nambi, not being able to bear the effects of the blinding, died on 
his way home. This event is stated to have taken place in the 


year Kalayukti. 
काळयुक्त्यष्टकामध्यतिथिः प्रोक्ता महागुरोः | 
यामुनायेपदाम्भोजशु श्रषा याभवत्सदा ॥ Ram. Div., p. 26. 


The year Kalayukti was one falling within the reign of 
Kulottunga l, who, later on, will be shown to have been the perse- ` 
cutor of Ramanuja. In fact there occurs a Kalayukti year in this 
reign which corresponds to A.D. 078-709. Since the death of 
Periyanambi occurred shortly after his visit to the Cola capital, 
‘we may take A.D. Io78-7g to be the year when Ramanuja and i 
his followers were persecuted by the Cola king. है 


And it was only on hearing of the demise of his persecutor after 
7039 Saka (A.D. ராச), that he returned to Srirangam and was joined 
by bis pupil Ktrattalvan. Then, according to the Ramanujarya 
Divya Caritam, Ramanuja finished the Sri Bhashyam. Thus it is 
extremely likely that the date of the completion of the work 
was I047 Saka (A.D. ரர2)., This conclusion receives ample 


ய 
— 





() Kafici, 'Tirukkóvalür, Tirupati. Tirupputkuli, Kumbhakénam, Alagarkoil, 
Tirippullàni, Alvar-Tirunagari, Tirukkurufgudi, Tiruvanpariéaram, Tiruvattar, Tiru- 
vanandapuram, Tiruvallikkeni, Tirunirmalai, Madhurintakam, Tiruvayindirapuram. 
Ramanuja is also reported to have visited all the Tirufpadts of Northern India also. 

C) இன்னவாறு திருப்பதிகளெங்கும்‌ வாழ்வித்‌ தெதிராஜன்‌ 
கன்னதாக்கித்‌ தரிசனமும்‌ தரணியெங்கும்‌ விளங்குவித்து 
முூன்னமுறைத்த பாடியத்தின்‌ முறறமூன றத்‌ (sm misa. mj 
சன்னைச்சென்றாண்டாயிரத்‌ காங்கெழுபத்தேதில்‌ சாத்தினான்‌. 


Ramanujarya-Divyacaritai, p. 243. 
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corroboration from an unexpected quarter. In the Madhva work 
called the Chalari-Smriti there occurs this Sléka: 


कलौ प्रटत्तबीद्धादिमतं रामानुजं तथा | 

शके क्येकोनपश्चाशदधिकाड्दे सहस्त्रके ॥ 

निराकतु मुख्यवायुः सन्मतस्थापनाय च | 

एकादशरत शाक [கொளக்‌ गत Ogg 

अवतीर्ण मध्वगुरुं सदा बन्दे महागुणम्‌ | 
according to which Rámáànuja's system in 7040 Saka (A.D. நா27) 
was already an established fact, recognized as giving rise to a new 
School of philosophy. Therefore I047 Saka (A.D. 7725) is the 
proper and correct date. 

௩027 Saka (A.D. 7099) Bahudhanya, Ramanuja was already 
at Tondanur. For, in this year he had completed the construc- 
tion, with the help of Visnuvardhana of the Tirunarayanapperumal 
temple at Melukote. This fact shows the great influence 
Raminuja must have exerted in his new surroundings. Escaping 
the Cola persecution, be settled at Tondanür and not long after, 
was able to effect the conversion of noless a person than the Jaina 
king of the Hoysala country, Bittideva, whom he re-named 
Vishnuvardhanadéva (or-raya). With the help of his royal 
convert he constructed a large lake near Tondanür and called it 
Tirumalai-Sagara.\ 

The conversion of the Hoysala king must therefore have taken 
place sometime before IO2I Saka (A.D. 009). Mr. Rice asserts 
that it must have been effected in A.D. III7 (i.e., 7039 Saka). He 
seems to proceed upon a record of the Belür temple whichis a 


genuine Vaisnava one. Possibly also the following passage from 
the Sthalapurana of Sravaga Belgola induced him to confirm his 





( The Guruparam para-prabhavam and the A&manuwjarya Divya Caritam and all 
other Tengalai versions of the story have 02 Saka, coupled with Bahudhanya. Bahu- 
dhanya tallies with IO2I Saka, and not with IO72 Saka. The Vadagalai Sampradáyam 
gives the date correctly : the astronomical details do not work up correctly 

(2) This beautiful lake was named Moti-talab (lake of pearls) for its clearness of 
water, by Nàzir-jung, son of the Subadar of Deccan, who visited it in A.D. 4746. The 
Vadavanadi feeds the tank. 

(3) In the Mysore Gazetteer, Volume I, says Mr. Rice :— 

** The step (conversion to Vaisuavaism of Bitideva) accompanied by a change 
of his name to Visnuvardhana, by which he is principally known, was probably taken 
in about A.D. நாச? 

Some of the inscriptions of Bittidéva dated before Saka ०३9 (A.D. ராரத)), call him 
Vishnuvardhana. Compare Epigraphia Carnatsea. 

No. 6, Yadatore (Saka 033) 

No. 83, Chamarajanagara (Saka 039). 

No. 34, Arsikeer (Saka 7023) 

No. 49, Hussan (Saka 035 2) 

No. 89. Shimoga (Calukya Vikrama era 35 7034-5 Saka). 

No. 764. Kadur (Chapter 25, ௩௦24-9 Saks). 

Jn this, he is simply called Bittidéva. 
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conclusion. The Sthalapurina says, “In Saka year I039, Dur: 
mukhi, Bettavardhana, under the taunts of his favourite concubine 
and the arguments of Ramanujacarya, received Taptamudra 
(mark of religion) and thus became a convert to the Vaisnava 
religion. He then changed his name to Visnuvardhana, and 
‘witha bitter hatred against this (Jaina) religion, discontinued or 
abolished all the indms, destroyed 790 Basti temples, and set up 
-Pafica Naradyanas, viz, Chennige-Nàràyana: at Bélüra, Kirti- 
Narayana at Talakadu,!" Vijaya-Narayana at Gadugu, and 
Lakshmi Narayana at Haradanahalli, transferring to these all the 
vastiyas or inims that had formerly been given to the Basti 
temples. He built the tank at Tondamiru (Tondanuru?) from the 
stones of the destroved Basti temples and called it Tirumala- 
sagara. Having abolished different kinds of Jaina inims, he 
established below this tank Tirumalasdgara-cattra for the feeding 
of the Raàmànuja Kita. He gave the name of Mélukote and 
Tirundravanapuram to the village of Doddaguruganahalli, con- 
structed several temples and places and caused steps to be erected 
to the hill of Meélukote.? " It carries the story to the reign of 
Krishnaraja Odayar and mentions the Mahabhiséka performed by 
him to the colossal image of Gommatésvara. This shows that it 
was compiled very recently from available information of a 
hearsay nature and hence is quite unfit for historical purposes. 
Therefore the inference of Mr. Rice is untenable and it must be 
presumed that Ramanuja effected the royal conversion sometime 
before I02I Saka (A.D. 7009) 
After building the Tirunarayana temple on the Yadavadri 
(Melukote), Ramanuja lived in this new village for a period of 
nearly I2 years. At the end of this period Ramanuja sent his 








(^) There seems to be some truth in this statement. At least as regards Talakad there 
is no doubt. I have myself seen a Jaina idol (perhaps the original occupant of the 
temple), be-saimamed and oiled, in the prākāra of the temple. The niches in the 
Vimana are extended with brick in chunam to accommodate Brahman Gods covering 
up the old Jaina images already set up in them, 

(*) Ind. Ant., Vol. I, May ம873 

(3) The Sri Vaisnavas assen that his whole stay in the West was only for I2 years. 
It is wrong. For, if they believe that he was in Tondanür in 7027 Saka and returned 
to Srirahgam after the setting up of the Pafica-Narayanas of which one took place in 
7039 Saka according to the Belür inscription, he mast have lived in Tondanür and 
Mélukóte for not Jess than 20 years. This long stay in these parts left its powerful 
influence ani we see as an effect thereof, a number of Visnu temples springing up 
One was built in Tondanür itself in tne reign of Narasimha (son of Vishnuvardhana) 
In the year ௦8௦ Saka (A.D. 758) ௨76 Mr. Rice's reading Saka 030 is wrong as 
Vishnuvardhana was still reigning then—a Sarvadhikari Séanpati Karikkudi Tillaik- 
küttandi-dandanayakan, son of Ulagamundan, constructed in the middle of Vadava- 
Narayana-Chaturvédi-mangalam (Tondaniir itself), the temple of Karikkudi-Tillaik- 
kütta-Vinpagaram and set up Vir-rironda Perumal, Lakshmi and Bhümi and made 
grants to the temple. It is at present known as Krishnadeva's temple. The king 
himself made some grants of land in Saka 082 (here Mr. Rice’s reading is 062 Saka) 
for the same temple for some offerings 
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nephew Mudaliyandan to Belür, the then Hoysala capital (perhaps 
at the request of the King) to set up the Paficha Narayanas.!’ At 
Beldr, Vijaya-Narayana’s image was set up in 7039 Saka (A.D. 


ES The passage referring to this event in the rather long 
and beautiful Sasana of Beliir runs as follows :— 


> * * * 


“ Param-Brahma-svarüpanum Enipa Srimad-Vijaya-Nara- 
yana dévaram srimad-Vishnuvarddhana-Poysala-Devar ssad- 
bhaktiyim su-pratishthitam-màdi Saka Varsha Sa£irada-müvat- 
tombhattenéya Hémalambi-Samvatsarada Chaitra-Suddha- 
Pafichami-Adi-vara Sri-Vijaya-Narayana-Dévara Sri-Chenna- 
kéSava-Dévara Sri-Lakshmi-Narayana-Devara nitya-naimittika 
divyangabhoga tri-kala-nivedya Sri-Vaishnavara brahmanara 
mantra-gitapatra-paguda samasta-iligada Jivita-varggakkavagi 
Sarvvanamasya samasta-kirukula-dévi-dévana Kanike sahita 
Sri-padadalli dhára-pürvvakam madida vritti, etc., ete.” ” 


In I9II-I2, Rao Bahadur Mr. R. Narasimhacharya discovered at 
Talakad an inscription on the base of the temple of Kirtinaràyana, 
one of the five Narayana images set up by Mudaliyandan at the 
instance of Vishnuvardhana, which reads thus :— 

விஷ்‌ mars ss பொய்சள தேவர்‌ ஹேமலம்பி ஸம்வச்ஸரத்து 
மார்கழிமாசத்‌ த பூர்வபக்ஷ்த்து வெள்‌ ளிக்கழமையும்‌ த்ரயோ தசியும்‌ பெற்ற 
விசா [க*] தீது நாள்‌ அதியமானை திர்மூலித்துத்‌ தழைக்காடுகொண்டு ஸரீ Sr 
தீதி நாராயணப்‌ பெருமாளை இருப்பிர தஷ்டைபண்ணி à g 


The installation of Kirtinarayana image took place nearly three 
months earlier than that of Vijayanarayana at Belür. 

The above records give us the dates of Mudaliyandan's visit to 
Belur and Talakad. Even then Rāmānuja continued to live at 
Mélukéte and had not returned to Srirangam. 

About this time, news was brought to Ramanuja by Maronrilla- 
Maruti-Siriyandan (one of his disciples) of the death of the 
persecuting Cola king at Gangaikonda-Colapuram. The only 
Cola king who is known to have died about 7039 Saka (A.D. ரரரர) 
is Rajakesarivarman Kuldttunga I. Hence, Kuldttunga I has to be 





C) விஞ்சுபுகமாண்டானை வேலூர்‌ செலவிடுத்தருளிப்‌ 
பஞ்ச நாரணனை பிரதிட்டைபண்ணி நாரணப்ப இயில்‌ 
அஞ்சலென்று தன்னடிமையாகு மைம்பத இருவர்‌ சமைச்‌ 
கஞ்சமலராள்‌ நாயகனை காத்‌ தருமென்ணற SLE 
Ramanujarya-Divya Caritam, page 2ர8 


श्रीरामांशसमाविष्टं पाञ्चजन्यांशसम्मवम्‌ | 
पञ्चनारायणस्थानस्थापकं गुरुमाश्रये ॥ 
(3) Zp. Carn., Hassan-Belur, No. 7I, page 737. 
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identified with the persecutor of Ramanuja; he was known to 
Sri Vaisgavas as Krmikantha Chola, Karikala, etc. That this 
identification is conclusive , is borne out by the fact that 
Ramanuja had heard in I009 Saka (A.D. 7087) that “ Senni Kulot- 
tunga " (Ramanujárya Divya Caritam, page 236) ° had destroyed 
the Visnu temple at Citrakütam (Chidambaram). That Kulóttunga 
was otherwise known by the name of Karikala is testified by 
the Kalingattupparani. The stanza which calls him by that name 
runs thus :— 

பூப்பது மத்தவன்‌ படைத்தமைத்‌ த 

புவியை யிரண்டாவதம்‌ படை தப்‌ 

காப்பது மென்டைனென்று em eu 

கரிகாலச்‌ சோழனை வாழ்த்‌ இன வே. 


In some of his inscriptions, Visnuvardhana refers to his Céla 
adversary by the name of Rajéndrachdla.”’ This, we have 
already noted, was the earlier name of Kulottunga I. 

In the Kolattür plates published in Ep. Carn., Mysore, Vol. I, 
No. 94, Tirumukudlu-Narasipur Taluk, Rajéndra Cola (Kulot- 
tunga’s original name) is called also Karikala. 

Those scholars who have written before me on Ramanuja 
uniformly failed to identify the Cola persecutor of the Vaisnava 
teacher. Itrust the reasons mentioned by me ma ke the identifica- 
tion fairly conclusive. 

There now 'arises a difficulty, though only an apparent one, if 
we should accept the foregoing conclusion. It is this. Epigraphy 
has never given us any cause to suppose that Kulottunga I had 
any fanatic Saiva tendencies or that he ever made himself a 
persecuting or an unpopular monarch. On the other hand he is 
characterised as a very tolerant man making grants to Saiva, 
Vaisnava and Jaina temples alike, trying always to win the good- 
will of the people by encouraging arts and literature, endowing 
many villages with well-built temples, to many of which he lent 
his name; in fact he was the type of a good monarch. How then 
could such a person be accused of having been the persecutor of 
Ramanuja? Such a persecution would have been a serious 
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O அம்பொற்‌ குடைச்சகணாயி. த்‌ 
சொன்பதரம்‌ வருஷத்துத்‌ தென்‌ 
பால்சென்னி குலோத்துங்கன்‌ 
சித இரகூடச்‌ செங்கண்மால்‌ 
தன்னை அலையெறி நாள்‌ தான்‌. 

(४) No. 58, Bélir, No. 747, Bélür. 
Ele kavériya vari küde polas adattendu pévaisutam 
Keladol kiipa-jalasiy appinegam a-Rajendracholam bhuja 
Baladim Vishnu tadiyasénéya penangal tan-nadi-püradol 
Kalasa! Vikrama-kéliyam meradan atyugra-pratá-podayam. 

Ep. Carn., Hassan District. 
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political blunder, seeing especially that he was only an usurper 
of the Cola throne: it would have stirred to a, rebe?ljon the 
multitudinous followers of Ramànuja. This is certainly a weighty 
question and I shall now try to give an explanation. - 

In the traditional account it is stated that the king summoned 
Ramanuja to his court to discuss religious matters. Apprehending 
danger to his master from the Cola king, Kirattalvan, the 
foremost and most loyal follower of Rámáànuja, put on the 
Sanyasin’s garb and impersonated his teacher in the king’s 
presence. Of course the king mistook him for the real Vaisnava 
reformer. On being questioned if he had any objections to 
subscribe to the faith that “There was none superior to Siva," he 
replied impertinently that Drona was bigger than Siva, playing 
upon the words Siva and Drona* —two measures, of which the Dróza 
was the bigger. This reply was quite unsuited to the time and 
place and the joke which might have elsewhere elicited a mere 
laugh stirred up the wrath of the king, who ordered that the 
eyes of the impertinent man should be put out forthwith. The 
order was of course readily executed. Ever since this incident, 
the Cola king hated RamaAnuja worse than ever, being apparently 
still under the mistaken belief that the impertinent disciple was 
the real Ramanuja 

That the king hated only Ramdnuja and not Sri-Vaishaavaism 
in general, is amply proved by the statements in the Guruparam- 
para, that many of its votaries were living in the capital of the 
Cola king unmolested. In many inscriptions found in Vaisnava 
temples such as the one at Mannargudi (which by the way is there 
known as Kulottunga-Cola-Vinnagaram), Srirangam, Tiruvendi- 
puram, etc., he figures prominently as a donor to these temples. 
Hence we may be sure that the hatred of the king was personal 
and not sectarian. 

That this king destroyed the Visnu temple at Chidambaram 
is not a matter for surprise. Most probably, like the modern 
Nattukkottai Chetties, he desired to have the Saiva and Vaisnava 
temples located in separate compounds. And this act would 
not prove him to have been actuated by any hatred towards 
Vaisnavaism l 

But that the king was a Saiva by faith is abundantly proved 
by various facts. Prominent among them is that one of his 
surnames was “Tirunīrruc-cōlan.” He covered the shrine at 
Chidambaram called the “ Pērambalam ” with gold. He induced 
Sekkilar to write the “ Periyapuranam ” and made, under the name 
of AnapAya-Cola, extensive grants to the images of Tirujňāna- 
sambandha, Vāgīśa and Sundaramūrti in the Tiruvarür temple. 
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* शिवात्परतरं नास्ति, द्रोणमस्ति ततः परं. 
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Ihave digressed rather far in the matter of the identification. 
of Krimikantha-Chola with Kulottunga I and let me now resume 
the history of Ramanuja. Hearing of the death of Kulóttunga I 
at Gangaikondacolapuram, Ramainuja prepared to start for 
$rirangam. Before doing so, he placed the affairs of the temple at 
Tirunarayanapuram on a firm basis, and visited the temple at. 
Tirupati where he permanently decided, in favour of the Vaisnavas, 
the dispute between the Saivas and the Vaisnavas concerning 
the Saiva or Vaisnava nature of the local deity. He returned to 
Srirangam eleven years before his death, according to a stanza of 
the Ramánujárya Divya Caritam, which runs thus :— 

ஆய்ந்த சகாப்ச மாயிரத்தைம்பத தொன்பதி னீங்கிகின்றும்‌ 

Gur BS பதிஹே.ராண்டிங்கள்‌ புகழ்‌தான்‌ வனர ந்த பெரும்புதூர்‌ 
Cass னெண்ணிலாவன்‌ பருடனு மரங்க நகரெய்திப்‌ 
பாந்தளணைத்‌ அயில்பரமன்‌ பாதம்‌ பணித்தங்‌ குறைநத்திருதாள்‌. G 


Ramanujarya-Divya Caritam, page 227. 


Then the same work goes on tosay that, just after his return to 
Srirangam, Ramanuja finished the remaining third of his Bhasyam. 
This must evidently have been after 7039 Saka (III7 A.D.) and 
before 0509 Saka (A.D. ர37). Hence the conclusion we have 
stated above regarding the completion of the work in IO47 Saka 
seems to be correct. 


The closing period of Ràmànuja's life was one of otium cum 
dignitate. All his troubles were at an end. The new Cola king 
was his patron (so the Vaisnava accounts say and the inscriptions 
warrant us in believing the statement). Thus Ramanuja enjoyed 
his’ well-earned repose for nearly IO years before he died in I059 
Saka (A.D. ரா), He had nominated Paràé$ara-bhatta, son of 
Kürattàlvan as his successor, long before he died. 


The chief event in the life of Bhattar isthe conversion of a 
famous Védantin named Madhava, a native of some place in 
Mysore, who took holy orders under the name of Naüjiyar. He 
quickly mastered the Dravida Védas (the Nalayira-prabandham) and 
wrote a commentary on the Tiruvdymolt. There is a belief among 
the Srivaisnavas that Bhattar died very early. Relying on this, 
Anna-appangar in his “ Palanadai-Vilakkam” says that he died in 
his 28th year (pages 4,5). Bhattar, we know, was born before the 
Cola persecution which took place in A.D. 7078 and Ramanuja died 
in A.D. II37. Bhattar succeeded Rámànuja and continued to live 
some time. It might be that he lived for 28 years after Ramanuja, 
which the orthodox people assume to be the whole age of Bhattar. 
Even assuming that Bhattar was born in the very year in which his 
father lost his eyes, Bhattar was atleast 60 years old when he 
died, If he lived for another 28 years after Ramanuja, he must have 
been more than 88 years at the time of his death. His death may 


43 


Acknowledged by those latter as their gurus. Ramanuja himself 
treated Tirukkacacinambi, a sudra disciple of AlavandAr, as his 
teacher. Ramanuja used to go to bathe in the Kaveri supporting 
himself on the arms of a Brahman disciple of his, but on his return 
from the river he invariably took for his support Pillai Urangavalli- 
desar, a sudra. Maraneri Nambi, one of the disciples of Alavandar, 
is said to have belonged to the Pancama caste; so was Vilanjolai 
Pillai, a disciple of Pillai Lokácharya. 

In his largeness of heart for his suffering humanity, Ramanuja 
was second only to Buddha. When his guru Tirukkottiyur Nambi 
enjoined upon him to keep secret certain rahasyarthas taught by 
him, he broke the commands of his guru in this respect and taught 
the secret doctrines freely to all ; and when questioned by his master, 
he stated that by breaking his promise to his AcArya he might 
go to hell, but that all the souls that learnt the rahasya would 
attain heaven. In consideration of the redemption of so many 
souls, he was prepared to sacrifice his single soul 

It is believed by some people that Ramanuja admitted among 
the Brahmanas a large number of people of other castes. He never 
did any such thing. It is calumnious to attribute such an absurd 
act to this great dchdrya and such belief argues ignorance on the 
part of the believers even of the rudiments of Srivaisnavaism. 
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Death of Periyanambi ௨: +s Saka 067 (= A.D. 079, 
Desecration of the Govindaraja |, 

temple by Kulóttunga ++ .. 5௧%௨௦09 (= A.D. I087). 
Setting up of thes. Narayanas  ... Saka I039 (= A.D. ராச). 
Death of the persecuting Chola  ... Saka 7039 (— A.D. ௩௩7). 
Return to Srirangam and finishing 

of the Sribhasyam I ug Saka 7048 (= A.D. 26). 
Death of Ramanuja ... -— .. Saka I059 (— A.D. நா32). 


L दिव्यसूरिचरितम्‌. 
(१) श्रीकासारस्रिणो5बतारः பொய்கையார்‌. 
८ हेमाब्जिनीहे मसरोजग भोच्छी पचजन्यो 5जनि तत्र योगी i 
तारे हरेराश्वयुजाख्यमासे समस्तजीबावनकमेहेतोः ॥ ” 
(२) श्रीमूतसूरिणोऽवतारः பூசச்சார்‌ 


"amr तस्मिन्वसुभऽजनिष्ट पारंसमुद्र पार मछ्नाम्न्याम्‌ | 
ळोत्पलान्तादुवि भतनामा कोमादकीश्षक्तिमयो मुनीन्द्रः 


(३) श्रीमहदाह्ृयसरिणोऽवतारः பேயாழ்வார்‌. 
८ तन्मास एवाजिर भह्विपञ्चित्‌ प्राचेत्ससक्षेथ मयूरपुयाम्‌ | 
महाभिघानो लतिकाहदान्तात्‌ श्रीनन्दकात्मा मणिकेरवान्तात्‌ u^ 
(9) श्रीभक्तसारत्धारणोऽवतारः இருமதிசையாழ்வார்‌. 
८ पपात गर्भो भुवि तैष्यमासे मरवाभिघाने महनीयतारे । ” 
(५) श्रीश्ठगोपसूरिणोऽवतारंः நம்மாழ்வார்‌. 
“राधे कलिदिने लाभे वेशाखे काव्यवासरे d 
ed ककेटकेऽसूत तनयं नाथनायिका N” 
(६) श्रीमधुरकविसूरिणोऽवतारः மதரகவியாழ்வார்‌. 
“ चेत्रे मासि ततश्चित्रातारकायामजायत |” 
Can तं जनको नाम्रा मछुरोपपदं कविम्‌ u^ 
(७) श्रीकुलशेखरसूरिणोऽवतारः குலசேகராழ்வார்‌. 
“तस्याम मूच्चेरकुलप्रदीपः श्रीकोस्तुभात्मा कुलशेस्वराख्यः | 
महीपतिर्माधपुनवेसूचदिने हरे पूर्णकठाक्षलक्षत्रः ॥ ” 
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(€) श्रीमद्टनाथसूरिणोऽवतारः பெரிபாழ்வார்‌. 
அவளா: 
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ABSA मासे पवमानतारे श्रेष्ठी गुणेनाजनि भझ्नाथः ।” 
(९) श्रीभक्ता ट्विरेणुसुरिणो saat: கொண்டாடிப்‌ பொடியார்‌. 
கழு எ: 





- ~ P 
“ तत्रोदभूद्वागवतादिजेन्द्राज्येष्ठाख्यमे मासि च मागशीर्षे । 
श्रीविप्रनारायणनामधेथो मुरारिवक्षोवनमालिकांशा: ॥ ?? 
(१०) श्रीपाणनाथसूरिणोऽवतारः இருப்பாணாழ்வார்‌. 
“ समजायत पाणसंज्ञकः सुकविः कार्तिकमासि वैदभे ।” 


(११ ) भ्रीपरकारसुरिणोऽवतारः திருமங்கையாழ்வார்‌. 
eg 


“ समजायत तत्र पादजध्रमृखः कश्चन नीलनामकः | 
கூ Ca A` et குட்ட ஆ 0. 
ரகாதா कापककत्तिकोडान i” 


(१२ »"गोदादेव्यवतार . ஆண்டாள்‌. 


“ शुभे मुहूतें शुचिमासि फब्गुनीत्रतीततांर तुळसीवनान्तरे | 
भुवो5भवत्काचन बाळकन्यका . . . . ட்டு?! 
“४ वसुतिथिबुधरोहिणीजयन्तीदिननिशिनाभसमारसि कृष्णपक्षे | 
रबजननमहमातनोरसरङ्गी स्नपनसुमक्ष्यशुभादनाधमेदेः ॥ 
हरितनुपरिवर्तनक्रियाहेहेरिदिवसे हरिमासि रङ्गराजः । 
निरिळहरिगणैर्निषेव्यमाणो महितपवित्रमहोत्सवोत्सुको5मत्‌॥ ” 


(१३) श्रीरामानुजावतारः — 
“आद्रे भे समजनि चेत्रमासि तस्मादाद्रात्मा बहुळळृपारसेन Kf” 


II. பின்பழகூய பெருமாள்‌ ஜீயர்‌ குருப.ரம்பமபை. 

l. ஐப்பசிமாசத்திலே alias ex mass # தரமான ஸ்ரீவண mas Sg இலே 
_பொய்கையாழ்வார்‌ அவதரித்தருளினார்‌. 

2. ஐப்பசிமாசத்திலே அவிட்ட ERPS தரததிலே பூததீதாழ்வார்‌ ௮. 

3. ஜப்பசிமா௪த்‌ இலே சதய BPS RTF RED பேயாழ்வரா அவ, 

4. தைமாஸத்திலே மகா நக்ஷத்திரத்தில்‌ இருமதிப்பிரான்‌ அவ. 
இருமதிசைப்‌ பிரான்‌ தியானம்பண்ணிக்கொண்டு யோகத்‌ திலே 2,800 
ஸம்வத்சர மெழுத்தருளியிருந்தார்‌. Total length of his life 4,700 years. 
5. கலியுகம்பிறந்த நாற்பத்து மூன்றாநாளான வர்த்தமான Lig ST eru 
வருஷத்தில்‌ வஸத்தருஅவில்‌, வைகாசிமாஸம்‌ சுக்லபக்தம்‌ பெளர்ணமி 
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கூடின இருவைசாக நக்ஷ்த்சத்‌ இல்‌ காவயவாஸம கர்க்கடக லகநத தவே 
இிவ்யயோக இவ்யகரணங்களிலே ஆதித்ய ராம இவாகராசயுக ul MES 
ஞ.சயக் இலே, வகுளபூஷண பாஸ்கரோதய முண்டாயகத்து (Nammalvar 
born). 

6. சேரன்‌ குலசேகரராய்க்கொண்டு க்ஷத்ரியவாண தஇவே மாசிமாஸத்‌ 
இல்‌ புனர்ப்பூச Bs d இல்‌ வற்தவதரித்தருளினார்‌. 

7. வெயர்தல்‌ குலத்திலே அணிமாஸத்திலே தருச்சோதியிலே அவ 
கரித்து வி்ணுூித்தர்‌ என்றெ இரு நாமத்தையுடையவ.ராயிருப்பர்‌, 

8. இருவாடிப்‌ பூசத்‌ இலே “*பார்வண்ண மடமங்கை " என்கிற Lej Lud 
பிராட்டி ஆண்டாளாக ஆவிர்ப்பவித்‌ தருளினார்‌. 

9. மார்கழி utes தில்‌ கேட்டை DiS S BIS RO கொண்டரடிப்‌ பொ 
டியாழ்வார்‌. அவகரித்தருளிஞர்‌ 

l0 sri இகை மாஸத்தில்‌ ரோஹிணி நக்ஷ்த்‌திரத் திலே இருப்பாணாழ 
வார்‌ Ba STs WO. 
நத தளவருஷம்‌ eri a இகைமாஸம்‌, EATS HOS BRP SID இருமங்கை 
யாம்வரர்‌ அவதாரம்‌. 

2. சத இமைமாஸம்‌ Agsr நக்ஷ்ச்ரதீதல்‌ ஸ்ரீமது.ரசவிகள்‌ நம்மாழ்‌ 
வாருக்கு மூன்னே, குரியோதயத்திற்குமுன்‌ அருணோதயம்போல்‌ அவதரிதீ 
தருளினார்‌. 

8. ““இவ்வாழ்வார்கள்‌ சன்னுடைச சோ தஇிக்கெழுந்தருளி நெடுங்கா 
லம்‌ கழித்தவாறே, வீரநாராயண புமத்திலே மன்னனார்‌ திருவடிகளிலே 
ஸர்வவி தகைங்கர்யங்களையும்‌ செய்துகொண்டுபோகிற ஈசுவர பட்டாழ்வா 
ரும்‌, அவர்‌ குமாரர்‌ நாதமூனிகளும்‌, அவர்‌ குமாரர்‌-ஈசுவமமுனியும்‌. 
தருதகரிக்கெழுத்தருளி, அங்கே ஸ்ரீ மத.ரசவிகளுடைய சிஷ்யரான ஸ்ரீ பாங்‌ 
கு௫தாசரை சேவித்து, இவ்விடத்திலே திருவாய்மொழி யோதினவர்களு 
ண்டோ ? . . . “இருவாய்மொழி முதலான இவய பிரபந்தங்களை அடியே 
னுக்கு இரங்கியருள வேணும்‌” என்ன, திருவாய்‌ மொழியையும்‌ top miaperer 
மூவாயிர ப்ரபந்தங்களையும்‌ (நம்மாழ்வார்‌) பிரசா BS தருளினர்‌.”" 

The Divyasüricaritram states that, Nathamuni seeing Nammal- 
var being in a deep trance (சமாதி), did not want to disturb him. 
He asked Madhurakavi to instruct him how to awake Nammalvar. 
He tells him to repeat a certain verse severaltimes. Pleased with 
him Nammalvàr gave him his own works only. 

Nathamuni is said to have died in Gangaikondasolapuram. 

Alavandar his grandson was not yet born when Nathamunigal 
died. 

l4. உய்யக்கொண்டார்‌ இருநக்ஷூதிஇ.ரம்‌ சித்‌ திரையில்‌ கார்த்‌ இகை. 

5. ஆடிமாஸத்‌ இல்‌ உத்‌ gg rS தில்‌ ஆளவந்தார்‌ பிறந்தார்‌. 

१6. மணக்கால்‌ நம்பி இருநக்ஷ தீரம்‌ மாசியில்‌ மகம்‌ 

IT. घीलेब्धा என்கற கணக்கின்படியே சகவருஷம்‌ 939 சென்ற args 
சமான பிங்கள ஸம்வத்சமத்தில்‌ ஸ்ரீமத்தான சைத்மமாஸத் தில்‌ சகலபக்ஷ S 
இல்‌ பஞ்சமி குருவாரம்‌ திருவாதிரை ந SS 5c ச பமூகூர் த்தல்‌ திலே 
ராமானுஜர்‌ ஒனித்தார்‌. 

8. க்ரோதனஸம்வத்சரத் தில்‌ தைமாஸமும்‌ பெனர்ணயியும்‌ ஸோம 
வாரமும்‌ கூடின புனர்ப்பூச நஷத்ரத்தில்‌ கோவிந்தபட்டர்‌ (cousin of 
Ramanuja) அவதரித்தார்‌. 

9, Death of Alavandir, வைகாசிமாஸம்‌ ஆறாந்தேதி LI வண 
தக்ஷத்திரம, அபிஜின்‌ முஹூர்த்தம்‌, 
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20. பஹுதாதிய ஸம்வக்ஸாம்‌ 'சைமாசம்‌: சகவர்ஷம்‌ ஆயிரத்துக்கு 
மேல்‌ பன்னிரண்டு சென்ற வர்த்தமாந பஹுதாத்ய வருஷம்‌, தைமாஸம்‌ 
FEV IIH சதுர் சசியும்‌ வியாழக்கிழமையும்‌ கூடின புனர்பூச நட்சத்திரத்‌ 
திலே திருநா. ராயணன்‌ உருவங்‌ கண்டுபிடிக்கப்பட்ட அ. 

IL இருக்கோட்டியூர்‌ தம்பி இருதட்‌சத்ரம்‌ வைகாசியில்‌ சோஹணீ 

22. இருமாலையாண்டான்‌ தஇருதட்‌சத்ரம்‌ மாசி மகம்‌ 
23. இருவரங்கப்‌ பெருமாளரைபர்‌ தஇருதட்‌சத்ரம்‌ வைகாசியில்‌ சே 
ட்டை. 

24. பெரியதிருமலை நம்பி இருதட்சத்மம்‌, சித்திரையில்‌ சுவாதி, 

25. கூரத்தாழ்வான்‌ AT BLF 5 Ih தையில்‌ ஹஸ்தம்‌. 


26. Death of Ramanuja: धर्मो नष्ट: 5. 059, 


Bhattar’s contemporary is said to be Tribhuvanaviradévaraya 
(Kulottunga III ?). 
27. Bhattar இருநட்ச கரம்‌ வைகாசியில்‌ அதராதம்‌. 
28. Death of Nanjiyar (BGS FSD) பங்குனியில்‌ உச்தரம்‌. 


III. மணவாளமாமுனிகளருளிச்செய்த உபதேச. ரக்‌ நமாலை. 


The dates of the alvars and Ramanuja are same as in பின்பழகிய 
பெருமாள்‌ ஜீயர்‌. 
He does not give the dates of others. 


IV. அப்பிள்ளை தருவாய்மவர்‌ நதருளிய ars இருதாமம்‌, 


The dates of the alvars are the same as in பின்‌ பழகிய பெருமாள்‌ 
ஜீயா குருபரம்பரை 
நாதமுனிகள : ஆன சனிலனுடத்‌ இ வவதசித்தான வாதியே. 
உய்யக்கொண்டார்‌ ; சித்திரையில்‌ கார்த்திநால்‌ சிறக்கவந்தோன்‌ 
eur AG 
மணக்கால்‌ தம்பி : மாசிமகந்தனில்‌ விளங்க வந்தத! தான வாழியே. 
ஆளவந்தார்‌ : கடகவுத்திராடத்துக்கா sy As STE வாழியே 
பெரியதம்பி : ஓங்குக னு கேட்டைசனி SJB SST BU. 
இருக்கச்‌ நம்பி : மாசி மிருகசீரிடத்‌ தில்‌ வத்ததித்தான்‌ வாழியே. 
பெரும்பூதூர்‌ முனிவன்‌ : Ramanuja சித்‌ இமைமிலா திரை நாள்‌ ற 
க்கவந்தோன்‌ வாழியே 
கூரத்தாழ்வான்‌; வராருத்தையிவத்தத்‌ இங்குவந்தான்‌ வாழியே, 
முதலியாண்டான்‌: சித்திரையில்‌ புனர்பூசம்‌ சறக்கவந்தோன வா 
GUL. 
l இருவ. ங்கத்தமூகனார்‌ : பங்குனியிலத்ததாள்‌ பாருதித்தான வாழியே, 
எம்பார்‌ : மகரத்தில்‌ புனர்ப்பூசம்‌ வத்ததித்தான்‌ வாழி 
பட்டார்‌: வையாசியனுடத்தில்‌ வந்துதித்கான்‌ வாழியே 
நஞ்சீயர்‌ : பங்குனி௰லுத்‌ இர நாள்‌ பாருதித்தான்‌ வாழியே 
நம்பிள்ளை : கார்த்‌ Gens கார்த்திகை யுதித்தகலிகன றி வாழியே. 
வடக்கு இருவீஇப்பிள்ளை: ஆனிதனிற்‌ சோதிநாள்‌ அவதரித்தான்‌ 
வாழியே 
பிள்ளை லோகாசாரியார்‌ : ஐப்பசியிற்‌ நிருவோணசத்‌ தவதரித்தான்‌ 
வாழியே 
கூரகுலோத்தம தாஸர்‌ : இலகுதுலாவா இமையில்‌ விங்குஇக்கான்‌ வா 


Gu, 
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இருவாய்மொழிப்பிள்ளை : வைகாசி விசாகத்தில்‌ eub S Tem வா 
EU. 
ஹியே. 
V. பிள்ளை லோகார்ய ஜீயர்‌ அருளிச்செய்த யதித்திரப்ரவண ப்ரபாவம்‌: 
Birth of Manavilamamunigal : கலியுகம்‌ dasa நாலாயிர முத்‌ 


அற்று எழுபத்தொரு வருஷத்திற்கு பின்பு ஸாதாமண வருஷம்‌ ஐப்பசி ur 
த்ததில்‌ சுக்கிலபட்சத்தில்‌ சதுர்த்தி வியர்மழுக்கிழமையுங்கூடின இருமூல 


நட்சத்‌ இரத இலே அவகரிக்கார்‌ 
Re-setting of the image of Ranganatha in the temple at Sri- 
rangam by Gopanarya :— 
பஹுபிரியமான (a mistake for ஏஏ) சகாப்தம்‌ ஆயிரத்‌ இரு நாறு 
சென்ற (a corresponding mistake fur 72025) வர்த்கமாந பரிதாபி நாம 
abe geri வைகாசிமாசம்‌ Lii Ges Lom BG us தியில்‌ RE 
Death of Tirumalaiyàlvàr (Sri$aile$a, the guru of Manavalama- 
munigal) வைசாக Vanover அஷ்டமி 
மணவாளமாழுணி lived for 73 years. 
€ மாசுமால்பக்கச்‌ HT F BLOT மணிமண்டபத்‌ தெய்தன “ன 
« ~ ~ ச ~ aÑ 
कुम्पं भास्वति याति तत्सुतदिने पक्षे वळक्षेतरे 
. © m சு ஆ र D 
द्वादश्यां श्रवणक्षेभाजि रुधिरोद्रायांख्यसंबत्सरे । 
க ¢ e சு थ ச 
घी मक्त्यादिगुणाणेवो यतिवराधीनाखिछात्मस्थितिः 
`A wi Ln 
श्रीवेकूण्ठमकुण्ठवेभवमगात्कान्तोपयन्ता मनः d 
VI. பிள்ளை லோகஞ்‌ ஜீயர்‌ அருளிச்செய்த ராமாணுஜார்ய இவ்யசரிகை. 


மணவாளன்‌ மாமுனிகள்‌: ஜப்பசியி D TESS தவதரித்தான்‌ வா 


Birth of Ramanuja: sவியுகம்பிற ந்து நாலாயி.ரத்கொருநூத்றுப்‌ பதி 
னெட்டு வருஷதஅப்பின்பு, பிங்களவருஷம்‌ சித்திரைமாசம்‌ சுக்கிலபட்சம்‌ 
பஞ்சமி குருவாரம்‌, இருவா தரையிலே சபமூஹகஷர்தீ தத்‌ இல்‌, STEELE WEL 
தீதில்‌ அவதரித்தார்‌. 

Birth of Govinda: அவ்வருஷம்‌ on சமாஸம்‌ பூர்ண F த்த. ரவாஸரம்‌ புனர்‌ 
பூசத்‌.இல்‌, 

Birth of Mudaliyandan — 

स्वर्गीयाभशरद्गती कलियुगे संवत्सरे श्रीमुखे 
चेत्र मासि सितद्युताबुपचितावष्टादश चाहनि d 
षष्ठयामिन्दुदिने रघुप्रवरमे वाघूलवंङ्याग्रणीः 
जज्ञे दाशरथिरहि यस्य महितो रामानुजो எக: di 
Birth of Ktrattalvan :— 

ge यब्दे f> o M a ६ 
ल्यब्दे कलिपावने मकरगे सूर्ये च spend 
वर्ष मानुतदीयवासरवरे पक्षे च शुक्कोत्तम | 
पञ्चम्यां करिशैलनेतुरनथे नक्षत्रवर्ये च यः 

e e ஆ கூ 
श्रीवत्ताडूसुधीरवातरद्सो मूलोकपुण्योदयः ॥ 
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Udayavar is said to have lived for sixty years before he was 
persecuted by the Cola king (?). 

Discovering the image of Tirundrayanapperumal. 

சகாப்தம்‌ தொளாயிரத்‌ சகொருபதடன்‌ பினனு-(சகூரா—mப5!t be 
read thus)—மேோராண்டு சென்ற arg sur sh) பஹுதாநய ஸம்வத்ஸரம்‌ 
தைமாஸம்‌ சுக்லபக்ஷ FHT ES BUD வியாழக்ழெபமையுங்‌ கூடின புனர்ப்பூச தீ 
திவே, 

Ramanuja is stated to have lived in Melukote for twelve years. 

Death of Periyanambi :— 


कालयुक्त्यष्टकामध्यतिथिप्रोक्तामहागुरोः । 
यामुनार्यंपदाम्भोजशुश्रषाया5मवत्सदा ॥ 


Mudaliyandan is sent to Vélir (Belür, the Capital of the 
Hysalers) to set up five Narayana images in five different places. 
ஆய்ந்த சகாப்தமாயிரதைம்பத்‌ தொன்பதி நீங்கி நின்றும்‌ 
போந்த பதனோராண்டிங்கன்‌ புகழதான வளர்ந்த டெரும்பூதூர்‌ 
வேந்த னெண்ணிலா வன்பருடனுமாங்க நகரெய்திப்‌ 
பாந்தளணைத்‌ அயில்பரமன பாதம்‌ பணிந்தங்குறை தீதிதொள்‌. 


Senni Kulottunga throws in the sea the image of Vishnu from 
the temple at சிதம்பசம்‌ in S. 7009. 

The Sribhasya is said to have been finished in S. 7077 (a mis- 
take, as I take it, for S. I047). 

Six months after the death of கூரத்தாழ்வான்‌, முதலியாண்டான்‌ 
also dies. 


VII. The dates according tothe பெரிய இருமுடியள வு are already 
given and so I don't repeat them here. 


VIII. குருபசம்பரா பிரபாவம்‌ of Trtiya Brahma Tantra Svatan- 
tarasvami. 


பொய்கையாழ்வார்‌  துவாபரயுகத்‌ இல்‌ 8620 வதான AS errs fim 
வருஷம்‌ ஐப்பசி AT சுகலாஷ்டமி, செவ்வாய்கிழமை, இருவோண நட்சத்‌ 
திரம்‌. 
Bhitattalvar—next day. அவிட்ட sce ru. 
பேயாழ்வார்‌-—nஒt day, சதைய BLE S. | 
BowoPeosurz—same year. தைமாசம்‌ கிருஷ்ண பிரதமை பா 
வாரம்‌ மகாநட்சத்‌ Sr S Ee. | 
நம்மாழ்வார்‌ - கலி 43rd day. பிரமாஇ வருஷம்‌, வைகாசிமீ” பெளர்‌ 
ணமி வெள்ளிக்கிழமை கூடின விசாக நட்சதரம்‌, 
மதுசகவி-அவாபரயுகம்‌, 863879th year, ஈசுவர RS Bens LAF 
சுக்கில FST SSA வெள்ளிசக்கெமை கூடின சித்திரை கட்ச கரம்‌. 
குலசேகரர்‌-—-கலி 28th year, பசாபவவருஷம்‌ tom LS" சுக்ல அவரத 
வெள்ளிக்கிழமை கூடின புதர்வசு BUF SID. 
பெரியாழ்வார்‌--கலி 47-வது வருஷம்‌, குரோதன, ஆனிய அதில்‌ அனை 
தச UT gg eur DE! கூடின சுவாதி நட்‌சத்மீம்‌. l | | 7 
ஆண்டாள்‌ கலி 98th year தளவருஷம்‌, ஆடிமாசம்‌ FSO ௪துர்த்தச்‌ 
செவ்வாய்க்கிழமை கூடின பூ. தடச தமீம்‌, 
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சொண்டாடிப்போடி--கலி 289th year பிரபவஷஹூ மார்கழிமி” கருஷ்ண;! 
சதுர்த்‌ 5௪, செவ்வாய்கிழமை கூடின கேட்டை தட்ச தரம்‌, 

இருப்பாணாழ்உார்‌-- கவியுகத்‌ தில்‌ 34370 year அர்ம இஷ கார்த்‌ Hoss” 
Esper அவிதியை புதன்கிழமை கூடின ரோடிணி BEF STD. 

'இருமங்கையார்‌--கலி 898-வதுஷூ, Fer வருஷம்‌ atts Bos” Queri 
sor வியாழக்கிழமை கூடின கருத Far BFS TLD. | 

நாதமுதிகள்‌ அலியுகத்‌ இல்‌ சோபக்ரு அஹூ ஆனிமீ” அனுஷம்‌. 

ஆளவந்தார்‌ ஆடிய உத இராடம்‌, 

சாமாணுஜர்‌—கலி 4l9 வதான பிங்கள As Hors” Agar திரை 
நட்சத்‌ BTS இல்‌ அவதாரம்‌. l 

கோலித்சபட்டா. -க்ரோதனஷ்‌ூ சைப்‌ பெளாணமி புநாவஸக நட்சத்‌ 
io. 

Tirunàráyanapperumàl image discovered: சகவர்‌ஷம்‌ 02] ஆன 
பகுதாந்ய வருஷம்‌ பங்குனிமி” சுக்ல cares குருவாரங்கூடின Ler ve 
BUF TLD. 

Ramanuja lived for 720 years. 

Birth of வேதாந்த தேசிகா கவி 437 0-6(& மேல்‌ சுக்ல வருஷம்‌ புரட்டாசி 
மாசம்‌ சுக்வதசஎமி புகன்கிழமமை கூடின திருவோண BF STU. 

Detika said to be the contemporary of Vidyaranya, Akshobhya 
Tirtha, a younger contemporary of $udar$ana bhaftar, Krsna- 
migra (author of Prabédhacandrodayam‘, Dindima-kavi, Pillailó- 
kacharya, and Sarvajna-Singa Nayaka. 

Birth of Nayinarácárya, son of Désika: தள வருஷம்‌ geen uS" 
மோகணீ BLF m. 

Invasion of the South by the Musalmans. 

Reinstating the image of Ranganatha in Srirangam. 

Setting up anew the image of Visnu in the temple at Cidam- 
baram (the original being thrown long ago by Kulottunga in the 
sea) by the help of Goppanarya. 

Desika lived for I00 years and died in செளமியஷூ errs fena. 

Nayinārācārya was the contemporary of மணவாளமாமுனி, 

Death of Nayinaracarya: ஜய பங்குனி மீ” கிருஷ்ண ஸப்தமி. 


IX. கோயிலொழுகு. 


குலசேகரப்பெருமாள்‌, கல்யப்தம்‌ ஜம்பது வருஷத்துக்குமேல்‌, சேர 
சோம பாண்டிய மண்டலங்களுக்கு ப்ரபுவாய்‌.. ... i 

கல்யப்தம்‌ 445-60< (6 8/060. ஆழ்வார்‌ திருமங்கையாழ்வாச இனம்‌ 
தஇிருவ.ரங்கந்‌ இருப்பதியிலே தித்யவாசம்‌ பண்ணிக்கொண்டு ககக 

கல்யப்‌ தம்‌ I05-F5 Gunes, ஸ்ரீவில்லிபுத்‌ தூரிலே அழசியமணவாளன்‌ ரங்க 
மன்னாசாக எழுந்தருளி, குடிக்கொடுத்த நாச்சியாபைதீ திருமணம்‌ புணர்‌ 
அனு வலி உல்ல உளக 

Birth of Nathamunigal—Kali 3924. 

Invasion of the Musalmans as far as Conjeeveram. சகாப்தம்‌ 
‘BATES நூற்று நாற்பச்தொன்பதுக்குமேல்‌ அட்சய வருஷம்‌. (This must 
be read as ஆயிரத்‌ இரு நூற்று சாத்பச்தொன்பதுககுமேல்‌)........ 

Reinstating the image of Ranganatha in Srirangam by Goppa- 
narya: சகாப்தம்‌ I2938 செல்லாதின்‌ஐபரீகாமீ ஷ்‌ maar his lia. 


SI 


, Boundary between Srirangam and Jambukéévaram marked in 
S: 7207, Bor, பங்குனி”, 
Uttamanambi gets for Ranganatha a number of villages from 
Harihara (II) from S. 7304, Rudhirodgari to I$vara (I5 years.) 


श्रीमछकाब्दे नवलोक(5. (840) என்‌ विकारिणि ह्यत्तमनंबिनाङ्ञः। 
वेदायेमद्टो घुरि तिम्मराजो वितीर्य पत्रं समयं तदाग्रहीत !! 


எல்லை கிலையிட்ட உத்தமதம்பி obtained several villages to Ranga- 
natha and titles to himself and his brother in Š. I343, பலவ. He 
was contemporary of Gajavéttai-Pratapa Dévaraya (II ?). 

மணவாள tor(ped’s assumption of the Sanyasaframa: 5, 547, 
பார்த்‌ AUER. 

(Other dates are more useful for political rather than religious 
history. 


X. ஸத நிதி குருடரம்பமை. 


The years of the Yugas for àlvàrs, same as in the குருபசம்பமை 
of Trtiya Brahmatantra Svatantra Svami. 

Birth of srதமுனி(இருநக்ஷ்த்பம்‌) : Kali 3684, Sobhakrt, ஆனி, அனு 
சாதம்‌, 

Birth of உய்யக்கொண்டார்‌ : Kali 3927, Parabhava, சத்திரைமி, 
Krttiki naksatram. 

Birth of Manakkalnambi: Kali 3932, Virodhikrt,  Ma&i, 
Makham. 

Birth of Alavandar: Kali 407, Dhata, Adi, Uttiridam. 

Birth of Periyanambi: Kali 4038, Hemalambi, Margali, Kéttai. 

Birth of Ràmànuja : Kali 476, Pingala, Cittirai, Tiruvadirai. 

Birth of Govindabhatta: Kali 426, Krédhana, Tai, Punarvasu. 

Birth of Bhattar: Kali 4763, Subhakrt, Vaigasi, Anuradha. 

Birth of Kidambi Accàn: Kali 458, Hemalambi, Cittirai, 
Hasta. 

Birth of Kidambi Ràmànuja-ppillan: Kali 4209, Sarvadhari, 
Aippasi, Piradam. 

Birth of Kidambi Rangaraya: Kali 4264, Svabhanu, Panguni, 
Rohini. i 

Birth of Nambillai : Kali 4030, Prabhava, Karttigai, Krttika. ° 

Birth of வடக்கு இருலீதி பிள்ளை : Kali 4328, Sarvajit, Ani, Svati. 

Birth of இருக்குருகைப்‌ பிரான்‌ பிள்ளான்‌: Kali 4700, Plavanga, 
Aippasi, Pdradam. l 5 

Birth of Engalalvan : Kali 4208, Vyaya, Ani, Svati. 

Birth of Nadadur-ammal: Kali 4267, Parthiva, Cittirai, Cit- 
tirai. 

Birth of Védantade$ika : Kali 4370, Vibhava, Purattati, Tiru- 
vonam. 

Birth of Naindracadrya: Kali........., Svabhànu, Purattasi, Ket- 
tai. 
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XI. PRAPANNAMRITAM. 
Birth of Ramanuja:— . 
wa गते बहुतिथे तस्यां जज्ञे महामतिः | 
33 मेषे शुक्षपक्षे पञ्चम्यां गुरुवासरे ॥ 
मध्याद्दे ककेटे लग्ने नक्षत्रे रुद्रदेवते | 
(चैजाद्रोसंभवम ). 
Discovering the image of Tirunarayanapperumal :— 
शकाब्दे AANA गते तहादशाधिके । 
ततोड्दे बहुधान्याख्ये पुष्यमासे शुभ तदा ப 
JEA चतुदेश्यां सुप्रभावपुनर्वसौ | 
आविबेभूव भगवांस्तत्र नारायणो हरिः ॥ 
Death of Ramanuja :— | 
रामानुजो जगामाश तद्विष्णोः परमं पदम्‌ | 
माघशुद्धदशम्यां तु मध्याह्ने मन्दवासर ப 
घर्मो नष्टोभवद्भूम्यामिति सर्वे प्रचुकशुः ॥ 
Birth of the Mudalalvars :— 
erat चाष्टलक्षेषु என்டு च षष्टिषु | Poygai. 
संवत्सरेप्वतीतेषु तथा नबशतेषु च | 
घर्मसस्थापनार्थाय ततः सिद्धार्थिवत्तरें | 
तुळामासे JE ह्यष्टम्यां कुजवासरे ॥ 
कासारयोगी संजज्ञे नक्षत्रे श्रवणे . . ॥ 
ஊனி घीमान्‌ वेदान्तिस्तत्परेहनि | Bhütam 
मासेथ तस्मिन्वसुभेजनिष्ट . . . . ॥ 
तत्परेहूनि (Peyalvar).. 


Tirumalisai ;— 


d भक्तसारं योगीशं कनकाड़ी सवचसम | 
विभवाब्दे पुष्यमासे दशम्यां कृष्णपक्षके ॥ 
तुळालमे भक्तसारो मधायां गुरुवासरे | 
कनकाङ्गचां भार्गवस्य जज्ञ चक्कांशतो महान्‌ di 
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Kulasekhara :— 

वर्षे परामवे मासे qq தாளக்‌ | 

श्रीमत्पुनवेसूतारे दञ्चम्यां गुरुवासरे ப 

कोस्तुभांशेन संजज्ञे महात्मा seges 
Periyalvar :— 

ततः कोधनवर्षे तु ரிப்‌ ज्येष्ठमासके | 

शुक्कपक्षे दरितिथों ஏகன்‌ भानुवासरे । 

स्वातितारे . . . - विष्णुचित्तस्वतोजनि ॥ 
Andal :— 

आषाढे पूवेपक्षे च. चलुथ्यी भोमवासरे | 

मध्याह्ने पूर्वाफाल्गुन्यां கன்‌ शुभे दिने ॥ 
Tondaradippodi :— 

गतेष्वष्टोत्तरशतवत्सरेषु कली युगे | 

प्रभवाब्दे धनुर्मासे वेदान्तिन्निन्द्र भे: ततः ॥ 
Tiruppanilvar :— 

द्वाविशत्युत्तरशतवत्सरानन्तरं कलो | 

दुमेत्यब्दे कार्तिकाख्ये मासे राकामहातिथी ப 

रोहिण्यां सौम्यवारे g औषाणो निचुलापुरे | 
Tirumangai:— 

कली युगे गताब्दानां எர னான்‌ । 

नलान्दे कार्तिके எண்‌. राकायां கண்கள்‌ ப 
Nammalvar :— | 

ततो என்‌ प्रमाथब्दे चादौ. कलियुगस्य च. | 

एकमासे गत तत्र त्रयोद्शदिनोत्तरे ॥ 

वैशाखायां च वेदान्तिछमे ककेटके. शुभे ॥ 
Madhurakavi :— 

கா்‌ चाष्टलक्षषु सहस्रेषु च षष्टिषु । 

संवस्सरेष्बतीतेषु विद्वत्कतिपयंषु च ॥ 

दिक्रमान्दे चैत्रमासे ஏஜ்‌. ஏ AFA. N 
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Nathamuni :— 

` द्विशते च जिसाहले चतुर्विशातिकायुते | 

कली युगे गतेब्दानां शोभकन्नामके ततः ॥ 

संवत्सरे ज्येष्ठमासे राकायां मित्रभे qu | 
இருக்கண்ண மங்கையாண்டான்‌ P 

श्रीरुष्णमड्रलक्षेत्र कस्मिश्रिदिव्यवेश्मनि | 

ज्येष्ठमासे कृष्णपक्षे MINA महायशाः ॥ 
Death of Nathamuni :— 

त्रिशतं त्रिशद्धिके वत्सराणां च भूतले | 

उवास नाथयोगीन्द्रो वद्धेयन्विष्णुदशेनम्‌ ॥ 

எனக்‌ माघमासे तु எதாள்‌ तु योगिराट्‌ | 

एकादइ्यामबापाथ तद्विष्णो: परमं पद्म्‌ ॥ 
Birth of Kurugaikavalappan (disciple of Nathamuni) :— 

कुरुकायां पौषमासे विशाखायां gare | 
Birth of Uyyakkondar (another of his disciples) :— 

चेत्रमासे पूर्णिमायां पझाक्षश्चाथ चित्रभे । 
Birth of ManakkaAlnambi :— 

विरोधिवत्सरे माघे . . d शुक्कपक्षके | 

चतुर्दश्यां मघायां च जज्ञे . सोम्यवासरे ॥ 
Birth of Alavandar :— 

घालब्दे கை मासि पौणमास्यां ஏரின்‌ । 

मित्रभे रङ्गनायक्यां श्रीसिहासनभागतः ப 

मतिमानीश्वरमुनेः जज्ञे कश्रित्सुतो महान्‌ | 
ஸ்ரீமாரண தம்பி :-- 

चतुर्थवर्णे ह्याक्रेषानक्षत्रे मासि कर्कटे | 
லக்ஷ்மண தேசிகர்‌ — ராமானுஜர்‌ z— 

शालिवाहशकाब्दानां तत्राष्टत्रिंशदुत्तरे | 

गते नवशते श्रीमान्यतिराजोऽजनि क्षिती ப 

चैत्रमाते னன்‌ पथम्यामथ Bes | 
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aa श्रीलक्ष्मणांशेन ह्याद्रोयां गुरुवासरे ॥ 
आसूरिकेशवाचायोत्कान्तिमत्यामजायत | 


கோவிந்தர்‌; 
“ गोविन्दः पद्मनेत्रायोत्‌ द्युतिमत्यामजायत ¦ 
मकरे हस्तनक्षत्रे . . . . . . . ॥? 
கூடோசா ४ 


माघमासे पुनवस्वां दशम्या भरतांशतः । 
रक्ष्मीजनन्यां संजज्ञे वाघूलानन्तदीक्षितात्‌ u 
sian நா.தர்‌-முதவியாண்டான (रामाबुजदास) :— 
तदेव जन्मनक्षत्रे तस्य எரா: | 
Death of Ramanuja :— 
माघशुडदशम्यां तु என मन्दवासरे | 
भागिराजः स्वभोगीशभावं सम्प्राप सादरम्‌ ॥ 
Birth of Pillailokacharya :— 
अभिरामवराधीशः सर्वेशासत्रविशारदः | 
qaqa धनिष्ठायां श्रीवत्सान्वयशेरबरः ॥ 
22nd March 7078, T. A, GOPINATHA RAO. 
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NOTES. 


The. Divyasiiricaritam and the Guruparampard of Pinpalagiya- 
perumal Jiyar are the earliest accounts of the Alvars and 4c4ryas. 
The latter quotes freely the former and is therefore much later 
than that work. The author of the Divyasüricaritam stops with 
the life of Raminuja, at the end of which he states that Ramanuja 
was not yet dead ; consequently we may take it that the author was 
contemporary with Raminuja. It must be noted that neither the 
Divyasüricaritam nor the Guruparampara of Pinpalagiyaperumal 
Jiyar quote any Kali or Saka years for the Alvars and acaryas, 
except in the case of Nammalvar. In the case of Nammá]var we 


read in the Divyasüricaritam. 


राधे कलिदिने लाभे = Kali 43rd day which is repeated by the 


Guruparampara. 
The Guruparampara gives Nala (the cyclic year) for Tiruman- 


gaiyalvar. 

The Divyasuricaritam states that when Nathamuni went to 
Alvar-Tirunagari for obtaining the works of the Alvars, Namma]- 
var and Madhurakavi were alive, but the latter was in deep Sam- 
dhi. By Madhurakavi’s advice he repeated சண்ணிநுண்‌ சிறுத்‌ 
தாம்பு several thousand times which pleased Nammalvar who woke 
up from his trance and gave himself to Nathamuni his own works 
only 

The Guraparampari, on the other hand, states that the person 
met by Nathamuni at Tirunagari was Parinkusadasa, a disciple of 
Madhurakavi and that Nammalvar gave him the works of all the 
alvars in a dream. 

Dating facts in the Kali and Saka eras comes into vogue after 
the time of Manavalamamunigal. Pillailokan Jiyar uses these 
eras in his Ramanujürya divyacaritam and Yatntdrapravana par- 
bhávam. 

The dating in the kali era is found in the Tritrya Brahmatantra- 
svatantra Jiyar's Guruparampard with a fullness which is disgusting 
to me. He gives every astronomical details of the dates of the earlier 
persons, the alvars, but is unable to givé for those who were near 
him in point of time. Here, the author has calculated backwards 
these so-called dates. 

This Guruparamparà gives Saka IO2I as the date of the finding 
out of the image of Tirunirayana by Ràmánuja at Melukote, which 
appears more correct than Saka I0I2 given by the Guruparampara 
of Pinpalagiyaperumal Jiyar. 

The dates of the koyilolugu may perhaps be depended upon, but 
for the errors introduced by the scribes. 

Sannidhi Guruparampará only repeats the version of the Tritiya 
Brahmatantrasvatantra Jiyar's Guruparamparà and is a very 
recent production. 
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The Prapannamritam is a literal translation in Sanskrit of 
Pinpalagiyaperumal Jiyár's Guruparampara. 

The Periya-tirumudiyadaivu is earlier than ‘the Prapannd- 
mritam. 

The only authoritative works therefore are the Divyasüricari- 
tam and the Guruparamparà of Pinpalagiyaperumal Jiyar which 
were written almost contemporaneously with events narrated 
in them. 


T. A. GOPINATHA RAO. 


a 


58 


Remarks by the Chairman, Diwan Bahadur L. D. Swami- 
kannu Pilas M.A. BL. (Madras), LL.B. (Lond.), 
J..S.O., Collector of Nellore, 


GENTLEMEN, 

We have listened to a most interesting series of lectures by 
Mr. Gopinatha Rao on the early history of Vaisnavaism in 
Southern India. Itis not for me to express the thanks of the public 
for the most valuable work that he has done in throwing the light 
of historical criticism upon the more or less florid and highly 
coloured accounts handed downto us regarding the lives of the 
ALVARS AND ACARYAS. If I may subjoin any remarks of mine 
on the present occasion, it will be for the purpose of illustra- 
ting a peculiar trait of these legends namely, their simultaneous 
use and abuse of chronology. However late we may place the 
date-of composition of these legends or of such of themas contain 
chronological matter, they stand among the earliest historical com- 
positions to be found in this country. Itis a notorious fact that the 
literary genius of ancient India, which was phenomenally pregnant 
with activity in all other directions, was up to within times com- 
paratively recent, a stranger tothe conception of his'ory properly 
so called. The very exuberance of the Indian imagination 
appears to have revolted against the production of history of which 
ancient Indians must have been aware from contemporary examples 
in Greece, Italy, Egypt and China. Chronology again is 
generally closely connected with political history, and until India 
began to have a continuous political history, that is until the 
Moghul times, there was little inducement for any one to write the 
history of political events. The ancient Hindu religion again was 
not one dependent upon single founders or preachers whose name 
and fame it was necessary to hand down to posterity and hence 
the absence of such histories as centred round the early propaga- 
tion of Buddhism, Christianity and Muhammadanism. 

When religious founders began to assert their individual 
tenets in India, we have the first attempts at history and the 
Vaisnavite legends are among these. Judging from the abundance 
of chronological details to be found in these legends, I thought at 
first that I would try my hand at them; and it seemed to me that 
I succeeded in weaving something like a continuous chain of 
biographies out of the dates of Alwars found in these books. The 
chain seemed to work all right from about the beginning of the 8th 
century A.D. till late into the I4th and I5th centuries and the 
fact that week-days did not begin to be currently used in Southern 
India till the beginning of the 8th century A.D. seemed to lend 
colour to the chronological consistency of this chain. It is a 
fact that where five chronological elements are to be found in an 
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Indian date, namely, the VARA, THE TITHI, THE NAKSATRA, 
THE SOLAR MONTH AND THE DAY OF SQLAR + MONTH, 
as is the case with several of these Alvar dates, the exact A.D. 
year and English equivalent dates can be found by computation. 
If to these details are added the cyclic year PRABHAVA, 
VIBHAVA, etc., computation becomes easy as well as fairly certain. 
With these elements before me, I decided to discard the highly 
imaginative and improbable citations of the KALI YUGA ERA, 
which in fact is never found cited in Indian inscriptions of the 7th 
and 8th centuries A.D. The result, which is expounded in my 
pamphlet called "Dates of A]vàrs" seemed to agree generally 
with the investigations of historical critics and I thought that if 
they differed by a few decades from my dates, the error was more 
probably theirs than mine. That was the first time and as I ex- 
plained in the pamphlet, my arrangement was purely calendrical 
and not biographical. Mr. Gopinatha Rao to whose lectures I have 
listened with very great interest has, lam afraid, upset the basis 
of my structure. He has shown that a good many of these birth- 
dates are improbable and unacceptable. Now, any date in Indian 
Chronology is rather difficult to secure but if it turns out to be bad, 
there is no help for it; and the consequences of the condemnation 
of a whole series of dates of this kind must make the chronologist 
revise the hypothesis on which they are based. An Indian date, 
except in regard to the week-day element (which is planetary 
without being astronomical), expresses certain easily verifiable 
astronomical facts and the addition of a week-day makes these 
' facts as useful for purposes of history as if a definite B.C. or A.D. 
year, month and day had been quoted. 3 person writing within 
the last I,500 years could have extracted these facts, or most of 
them from a Pancdnga current in his day~-for Paficdngas have 
been current in India for at least I,500 years--but if the facts 
related to a time beyond the reach of PANCANGAS current in 
his day he would have had to calculate them retrospectively. 
Such retrospective calculation has been done perhaps half a dozen 
times for determining the dates of events of first-class importance, 
eg., the astronomical beginning of KALI YUGA, the date of 
Buddha's NIRVANA, possibly the date of the birth of RAMA, the 
date of SANKARA and perhaps two or three other dates. Ordi- 
narily this process was beyond the competency of ordinary writers 
and they therefore preferred in such cases to take all the details 
from a current PANCANGA and to assume that these details 
would have been true of a time in the remote past about which 
they were writing. To discover the time of which the details 
would be astronomically true would, in this latter case, be useful 
only for the purpose of ascertaining when the details were 
adopted but not what was the time to which the details were meant 
to be applied. 
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If the details found in the legends of the Alvars are not true 
of the actual times of the ‘Alvars, it follows, that they were true 
for the time when the histories of the Alvars began to be composed. 
Mr. Gopinatha Rao has shown that these histories were thought 
of only about the time of Ramanuja. My own impression is that 
with the possible exception of RamAnuja himself and of events 
contemporary with his life, the details of dates in regard to the 
earlier Alvars and Acaryas were imagined some two centuries 
later and in fact I have found between the years II50 and I250 
most of the dates which in my pamphlet " DATES OF ALVARS," 
I had supposed to be dates recorded contemporaneously in the 8th 
and 9th centuries A.D. This is due tothe cyclic recurrence of com- 
binations of a particular vara, tithi and naksatra. The result of 
this change of front on my part must bethat we are left altogether 
without any help save that of the historical critic in regard to the 
times of the Alwars and early Acüryas, but that is not a result which 
however regrettable, need excite much surprise. Be it remembered 
that the details which I try to re-construct were not details of great 
events or of the death of great preachers, the time of occurrence of 
which might be noted by contemporaries, but the dates of birth of 
a number of poor or insignificant persons (though one king and 
one prime minister perhaps are included in the list) about whose 
exact date of birth there would have been no information among 
their contemporaries, much less among people however devoted to 
them who lived two or three hundred years later. It is this ante- 
cedent improbability of any attempt having been made to exactly 
determine the dates of birth of a number of religious founders 
who lived in succession to one another that constitutes the chief 
difficulty in explaining these so-called records. I was at one time 
inclined to think that if the records were a fact, the means by which 
they were preserved and committed to writing need not concern 
us; but [ now think that a circumstance so unparalleled in history 
deserves to be closely questioned. Before the time when parish 
registers and baptismal records began to be carefully kept, (and 
this observation applies only to Europe and that before the I2th 
century A.D.) it would be next to impossible to discover the date of 
birth of an ordinary person (not being a crowned monarch) however 
great might have been his subsequent notoriety. 'This fact can be 
easily verified from any biographical dictionary. In India the 
want of baptismal records is, at the present day, and has been for 
some centuries past, more than replaced by the practice of every- 
‘ body having his horoscope cast at his birth but the question is 
. when this practice began. There is absolutely nothing to lead us 
to suppose that the Alwars had their horoscopes cast at their 
birth, any more than that Rama had such a horoscope at the time 
of his birth, although Valmiki or rather his continnator has 
recorded it. 
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What becomes then of these manifold records of the exact 
moment of birth of the Alvars and Acdryas? Subsequent 
generations no doubt kept certain NAKSATRAS as the 
NAKSATRAS of birth of the different Alvars and Acaryas; 
and we must suppose that their so-called biographers added to. 
these Naksatras, the missing details of dates from current 
pancángas little caring whether these details were capable or 
incapable of verification. Infact we see that successive compilers 
of GURUPARAMPARAS have repeated details which I have 
shown in my pamphlet to be chronologically impossible, without 
any attempt to verify them. In other cases they have attempted 
though imperfectly, to correct the details. I must admit that the 
details brought together in my “ Dates of Aivars” are not 
generally perfect. So far as I can recollect, the only case without. 
not sufficient to arrive at a certainty in the matterof date. The 
details given in other cases up to the time of Ramainuja had 
generally to be doctored by me in regard to one or two points in 
each case so as to bring them into accord with what I then 
supposed to be the epoch of the Alvars and Acaryas. Inthe light of 
subsequent evidence and of the general verdict of history in regard 
to the ascertainment of birth-dates of even great men of the times 
with which we are concerned, I should now look with more than 
suspicion upon all these birth-dates not excepting one, until we 
arrive at the epoch when the casting of horoscopes was fairly 
common in Southern India. 

As I observed before, dates of death or of great events are more 
reliable because there is greater probability of their having been 
noted and recorded contemporaneously. This is the case with the 
dates which I have noted in my pamphlet under Ramanuja and 
Manavala Mahamunigal. If the dates of birth wete merely 
imagined even in regard to these great personages, it becomes 
possible to account for the preternaturally long lives assigned to 
some of them, e.g, to NADAMUNIGAL, to ALAVANDAR, to 
RAMANUJA himself. 

I thought that in fairness to the very great pains which Mr. 
Gopinatha Rao has taken to throw light on this obscure subject, 
I should remove any misapprehension which may have been 
created by my first attempt to re-construct the dates of Alvars. 
I have not hesitated to place before you the weak as well as the 
strong points of Indian chronology, because I do not think that it 
answers the purposes of the historian any more than it can answer 
the purposes of enlightened religion to ignore such human weak- 
nesses as lie on the surface of these legends of Alvars and 
Acaryas. 

[For further remarks on this subject see paper vii, appended to 
Vol. I, Part I of Indian Ephemeris, A.D. 700 to A.D. 7799.] 


